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PREFACE. 



Theke are many earnest Christians who seek for 
light on the subject of believing prayer and its 
answer. For them the following chapters have 
been written, in the hope that they may afford 
them some help in that most important inquiry. 
Questions arising from beyond the pale of Christian 
faith have been but slightly alluded to. My desire 
has been to collect and present the testimony of 
Scripture and experience on several points which 
practically concern all who hold faith and a good 
conscience, and who long and labour to have power 
with God in prayer. 

The verses are to be read in connexion with the 
chapters which they succeed ; and they have been 
added with the expectation that they may serve in 
so far to illustrate the truth brought out, and per- 
haps to commend it to some readers. 



VI PREFACE. 

If my efforts shall be of use to any of those 
who frequent the throne of grace, it will be to me 
matter of great gladness ; and I ask such to re- 
member me in their prayers, as also the work in 
which, as a minister in a Home Mission field, I 
expect to be engaged. 

Caboill, Perth. 
July, 1867. 
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CHAPTEE I. 

UNCERTAINTY. 
" Be not silent unto me." — Pb. xxviii. i. 

It is often a matter of thought with the children of 
God how far precise and definite answers to their 
prayers are to be expected. Many a time, however, 
instead of clearness and certainty on this point, con- 
fusion and hesitancy of mind will be found to pre- 
vail They are aware, on the one hand, that the 
assured hope of obtaining a precise answer may in 
some cases amount to presumption and lead to dis- 
appointment, and, on the other, that the want of all 
distinct expectation is ordinarily just unbelief — that 
" wavering " which effectually prevents bjessing, ac- 
cording to the word in the Epistle of James, '* Let 
not that man think that he shall obtain anything of 
the Lord." 

Not being very certain as to when they ought to 
hope and when to hesitate, they oscillate between 
expectation and despondency, or they are in a state 
of perpetual perplexity, anxious indeed to expect 
great things from God, and yet ever afraid to do it 
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2 UNCEETAINTY. 

Their doubts and difficulties here will not keep 
them from praying. God's commandment, God's pro- 
mises, the example of Christ and of all the Bible 
saints, as well as their own sense of need, will con- 
strain them to pray. The Itfe in them must of neces- 
sity stretch itself forth toward God, in the helpless- 
ness if not in the hopefulness of prayer ; but it may 
grovel in the dust instead of soaring to heaven, it 
may expend itself in vain and fruitless cjflfbrts, it may 
be se weakened and diminished by disappointments 
and uncertainties that the experience of power and 
joy in prayer will be either altogether absent or but 
the shadow of what it might be. And it is to be 
feared that too commonly this is their case. In- 
stead of going to God with the buoyant confidence 
of children, they go with fear and misgiving. They 
falter where they should tread firmly ; their prayer 
has been described as — 

" Falling with my load of careg 
Upon the world's great altar stairs 
That slope through darkness up to God." 

« 

It is that, and nothing more. But surely it ought to 
be more. Surely to stop at this point — not merely 
to begin but also to end here — is not a necessity even 
in our late and evil times. 

When one turns to Scripture, there is a degree of 
definiteness and absoluteness -about most of the pro- 
mises, which is fitted to startle those who generally 
consider more what their fellow Christians say, or 
what the world says, than what the Lord has dis- 
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tinctly spoken regarding the return of prayer. " Ask, 
and it shall be given you ; seek, and ye shall find ; 
knock, and it shall be opened unto you ; " and lest, 
with the usual ingenuity of unbelief, we should re- 
strict these promises to the favoured few who lived 
nearest to Christ, He adds, '* Every one that asketh 
receiveth, and he that seeketh findeth, and to him 
that knocketh it shall be opened." The experience 
of the saints, too, as recorded in Scripture, whether 
in the Old Testament or in the New, is to the same 
effect. " They sought the Lord, and He heard them/' 
and that almost always in the way of giving them 
the very things which they asked. The instances of 
undoubted refusal recorded in Scripture do not 
amount to more than five or six at most, while the 
examples of success in prayer are to be counted by 
hundreds. 

In sad contrast with all this stand our modem 
failures and disappointments, and these common un- 
certainties and perplexities with regard to the answer 
of prayer. There are perhaps some believers whose 
experience is almost, if not altogether, parallel to that 
of the saints of old, but it is impossible to think 
that this is the case with most. Many earnest Chris- 
tians are painfully aware of the fact that, to them at 
least, prayer is but drawing a bow at a venture, and 
they find it to little profit to quote Scripture words 
and to say, " Surely the Lord hears," when their 
hearts continually misgive them in the; bitterness 6 
personal discouragement. 
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That such a state of things is evil and to be 
lamented, all who really care for answers to their 
prayers wiU readily grant. But we are not so ready 
to take blame to ourselves for our failures and uncer- 
tainties. Indeed, in endeavouring to account for 
them, we are too apt to seek exculpation at the ex- 
pense of truth, to attribute to circumstances what 
is due to the evil heart of unbelief, and so to over- 
look what are the chief causes of our sad and 
unsatisfactory experiences in this matter. We blame 
the times, as if an evil time were not precisely the 
time when God's interposition and help were most 
to be expected. We may even almost unwittingly 
endeavour to cast the blame on the sovereignty of 
God; and it is not an uncommon temptation with 
some to imagine that it is the coming of Christian 
manhood which has destroyed in them the hopeful- 
ness and the simplicity of little children in Christ. 
It is experience, they think, that has taught them 
caution ; grief has made them wise. 

The real causes of our powerlessness in prayer, and 
of our perplexities concerning it, are many and com- 
plicated. It would be an error to suppose that this 
whole subject of the answer of prayer is not a diffi- 
cult one, or that merely a little thought and attention 
will serve to make everything clear. It is sur- 
rounded with intricate questions of many kinds. 
Darkness may envelop certain parts of it, and to 
some degree honest doubt may linger, after we have 
carefully thought out its problems, and after we have 
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with equal care ejideavoured to work them out in 
our individual experience. StiU, the Word of God 
affords abundant materials for settling the question, 
how far and how far not the saints should expect to 
obtain exactly what they pray for. Its testimony 
must be thoroughly known and believed, before we 
can hope to pray with power and success. Unbelief 
is the root of bitterness from which all our failures 
spring ; but unbelief exists in the hearts of Christians 
largely on account of their ignorance of the truth ; 
because from heedlessness or sloth they do not con- 
sider God*s testimony. Carefully, therefore, must 
this testimony be studied; and, in addition to that, 
there must be an actual going to Ood as the Word 
shaU seem to warrant and invite, in order that we 
may experimentally prove the worth of prayer. 
There is indeed a false and mistaken experience, 
which, if we pass through it, may increase our dark- 
ness, and lead us to entertain the too common idea 
that prayer is but a groping in the dark, at most but 
the wail of "an infant crying in the night.'' But 
nevertheless there is a true and genuine Christian 
experience attainable, by which we may know of a 
surety that God hears us. This practical solution of 
the difficulties and mysteries connected with prayer 
is, to one's-self at least, the best ; and it completely 
obviates all objections, whether they arise from 
without or from within. It is particularly desirable 
in the present time that Christians should be able to 
have constant recourse to it. In what is called *' the 
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Christian world/' maxims and speculations abound 
which are quite adverse to prayer. Like the poi- 
soned exhalations of the sick-room or fever-ward, 
they carry with them the seeds of pestilence and 
death, however much their fatal character may be 
disguised by the sweet perfume of sentiment in which 
they float. But he who can daily say from blessed 
experience, "The Lord hath heard me," is proof 
against their influence. 

I. First of all, in order to have this experience in 
full and convincing power, a certain knowledge is 
necessary of what an answer to prayer really is, and 
a certain ability to discern, in a multitude of provi- 
dential circumstances, when a true answer to prayer 
is actually given. For this question is sure to pre§ent 
itself to the minds of the prayerful and to cause per- 
plexity, How is it perfectly certain that the things 
prayed for, even when they do come, are answers to 
prayer, and not what we should have received at any 
rate ? The heathen imagines that his idol will hear 
him ; he sometimes thinks that he is heard, and he 
offers his thanksgivings at the shrine where he 
prayed. The Mohammedan, too, who turns his face 
to Mecca, and with wild clamour invokes Allah in 
the name of his prophet, thinks that he is heard. 
The Eomanist, who prays to the Virgin, imagines 
that answers actually come, and many of her shrines 
are loaded with costly gifts, brought by deluded 
souls, in acknowledgment of blessings supposed to be 
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received in return to their prayers. How is a Chris- 
tian, therefore, to be sure that what he counts an- 
swers to prayer are not mere natural coincidences, and 
that it is really a Father in heaven and not chance 
or fate that gives the gift ? How is he to be sure 
that the gift is an answer to prayer, and not what 
perhaps the selfsame thing would be to his prayerless 
neighbour, a common mercy like the sunshine or the 
rain ? 

Here nothing but a distinct acquaintance with the 
Word of God as to the terms on which the Lord pro- 
mises to hear prayer, whether for temporal or spiri- 
tual things, will avail to rescue the soul from 
embarrassment. It is by a comparison of the events 
with the foregoing promises, as well as with the 
foregoing prayers, that certainty and solid standing 
are to be attained. There must be a continued study 
of the Word, therefore, and a continued practice of 
prayer, under the enlightenment and guidance of the 
Holy Ghost, If there be constantly, and for a length 
of time, a translating of the testimony of Scripture 
into repeated and varied experience, the whole 
teaching of the Word will be gradually verified. 
We do not say tested, but verified, for knowledge of 
it and faith in it must ever go first ; and then expe- 
rienced facts will increase and correct the know- 
ledge, while they will confirm and establish the 
faith. Assuredly the man who humbly treads this 
path will know with certainty that God is not silent 
unto him. 
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II. Especially, the extent and limits of Qod's permis- 
sion and of man^s privilege in the matter of prayer 
must be carefully studied and practically tested. 

Amoug those who long to enjoy the blessedness of 
the higher Christian life, much error and much 
misery result from passing through what may be 
called certain phases of fanaticism, or, at least, of 
delusion. They entertain wild and unwarranted 
hopes, which by and by give place to deep disap- 
pointment and despair. All the rather that the un- 
godly are so ready to revile true believers, and 
falsely to charge them with fanaticism and delusive 
enthusiasm, they ought carefully to watch against 
this. Such sad experiences are possible among ear- 
nest Christians only when they are ignorant of the 
actual extent and limits of their power in prayer, 
and so become filled with false and groundless ex- 
pectations. But we fear that unsuspected and unac- 
knowledged error of this kind is common not only 
among Christians of high character and feeling, but 
even among Christians of high intelligence. Is not 
such an inner history as the following many a time 
to be met with ? 

There are certain things which we greatly desire, 
and therefore, according to our privilege and duty, 
we carry our desires to the throne of grace. We 
think, judging by our feelings before and after prayer, 
that these matters are really laid upon our hearts by 
the Spirit of God. We are persuaded perhaps that 
we have faith in praying for them, and thereupon 
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"without much further consideration, we begin to ex- 
pect confidently to receive the very things that we 
have asked, and we rejoice in hope as if the gifts 
were already in possession. But the blessings come 
not. We wait, and yet they come not. We 
have a feeling that it were unbelief of the worst 
kind to entertain any doubts about receiving 
them; but slowly or suddenly the fact is one day 
forced upon us that we have been mistaken, that we 
are never to get the things for which we have so 
eagerly longed. Then comes an agony of bitter dis- 
appointment — ^the acute misery that follows a sudden 
stroke, or the dreadful prostration and death of all 
heart and spirit which end the sickness of hope de- 
ferred. This is succeeded perhaps by murmurings 
and rebellions against God, by crying and tears, but 
the crying and tears of despair, not of earnest desire. 
After a time we may strive to reconcile ourselves to 
our lot, and endeavour with a kind of devoutness to 
resume our prayers, saying that prayer ought never 
to be the expression of our own wishes and longings, 
but always the submitting of ourselves " in blank '* 
to God's will ; or saying, what many people think it 
wise and pious to say, that all things or anything in- 
discriminately may be counted an answer to prayer. 
If it come to this with us, then all genuine expecta- 
tion of answers to prayer will cease, and praying wUl 
come to be at best but doing a duty to please God and 
satisfy conscience. Slothful contentment with the 
want of special blessing will soon ensue, and our life 
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will henceforth be characterised by spiritual indif- 
ference, which, perhaps, may wrongly be called ac- 
quiescence in the Lord's will. When that state of 
mind has been reached, exhortations to prayer, which 
should arouse and stir us up, will only have the 
effect which lashing the jaded beast has. If they 
reach the conscience at all, there may be now and 
then a convulsive effort soon abandoned, or a suc- 
cession of poor endeavours, which, like an old man's 
labour, are to less and less effect, and with more and 
more pain and fatigue. 

This is no fancy picture. It is the bitter history 
of many a miserable soul. Alas ! in numberless 
cases, facts do but too sadly attest the existence of 
such a fatal connection between thoughtless, uncon- 
sidered prayer, and subsequent hopelessness and 
hardness of heart. 

If God's children would avoid such a wi'etohed 
state, if they would pray always and pray with 
power, they must diligently consider and learn the 
way of the Lord with regard to prayer, especially the 
limits of God's promises and of their own privileges. 
The discipline necessary to this may sometimes be 
painfuL It may be needful that our strength be 
weakened in the way, before we become princes, 
having power with God and prevailing. 

The more that we consider this matter, the more 
will we become aware that we cannot teach ourselves 
to purpose, or by our own power enter into the 
understanding of this mystery of the kingdom of 
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heaven. It is the Holy Spirit only who can teach 
the saints how and what to pray for as they ought. 
But we may judge of His willingness to impart in- 
struction by the fulness of His written testimony on 
the subject. The whole Bible is fuU of counsels, 
warnings, directions, and particularly examples, for 
the guidance of all the ages. When He who gave 
the word at the first, gives to us the practical un- 
derstanding of it, then we truly and personally 
know the worth of prayer. While we recognise, and 
indeed keenly feel the difficulties which encompass 
the throne of grace, we are able to triumph over them 
all, and to reach this highest of Christian attain- 
ments, acceptable, powerful, effectual prayer. 

THE WORTH OF PRAYER. 

What is the worth of prayer ? I ask'd the Lord ; 
I listen'd, and He answer'd from the Word, 
To pray is to have power ^ith God indeed, 
To ask, to seek, to knock at heaven's door ; 
Then to receive, to find, to enter there, 
And from a loving Father's boundless store 
Whatever grace may grant, or you may need. 
To beg and to obtain it — that is prayer. 

Again, I ask'd the question of the world, 
Of men in competition's vortex whirl'd ; 
Scarce looking up, they said. We cannot tell, 
It may have some small value in its place 
For those who fall behind in life's great race ; 
A seemly thing, too, for a dying hour. 
But not a thing of present worth or power, — 
'Tis not like effort, that we know right well 
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I tum'd me to the cliiirch, inquiring there ; 
A.nd this the Christians said concerning prayer : 
It is undoubtedly a proper thing, 
A duty and a privilege, to pray ; 
Devotion is both right and comforting ; 
As to results, best not be over-sure, 
* A bow drawn at venture,' one may say, 
Sometimes availing blessing to procure. 

Next, my own soul I questioned about prayer. 
And looking inward sought for answer there ; 
'Twas in an hour of diffidence and doubt. 
When questions rose in myriads round about ; 
1 tried to say, True prayer availeth much. 
But said my heart, Then are your own prayers such 
That you can really count on being heard ? 
Do facts confirm that old familiar word ? 
Still rose the thought. What more avail my cries 
Than those to heathen gods and Popish saints ? 
What are those very answers that I prize, 
Aught but the gifts of common providence ? 
Deep disappointment, bitter, proud complaints, 
Fiird all my soul and almost stifled faith ; 
Then followed hours of struggle and suspense. 
An agony of doubt as dark as death. 

Break, break, proud heart ! Bend, bend, imperious 

wiUN 
Not thus, not thus, God's secrets are reveal'd ; 
But He revealeth to the children still 
What from the wise and prudent is concealed. 
Ev'n so I found it. First a star shone through. 
And then the day broke smilingly and bright, 
And all things seem'd in shape and feature new. 
As o'er the former ground I walk'd in light. 
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The Spirit led me, made me search the Word, 
And all the promises consider well, 
Taught me to mark the dealings of the Lord, 
And then to pray in mere simplicity. 
Of many and many an answer could I tell ; 
I found the blessing came most certainly ; 
Experience taught me now to value prayer, 
Yea, count it privilege beyond compare. 



CHAPTEE IT. 



DIFFICULTIES. 



" When the Son of man cometh, shall He find faith on the earth V 

— Luke xviii. 8. 

The chief difficulties of Christians are not speculative 
but practical. They relate rather to the question of 
how they are to pray and for what, than to the ques- 
tion of whether they are to pray at all, or whether 
prayer have any power and effect beyond the effect 
which it may have upon themselves. 

Doubts relative to this last point, however, have 
often arisen in truly devout minds, and in minds less 
devout they are perpetually arising. The unbelief 
of each age, in its conflict with the miraculous and 
the divine, necessarily impinges on the persuasion 
that actually and truly prayer influences God, and 
that God really acts according to the wishes of those 
who pray; for, of course, that involves a perpetual 
divine interposition, and what may be called a stand- 
ing miracle. Hence at the present time those who 
are least wilKng to entertain questions of this kind, 
will find themselves obliged to do so. They come 
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upon us not merely as mental puzzles, like the phil- 
osophic doubts about the reality of the material 
world, which never did in any case interfere with 
our practical certainty of it, but they come so linked 
and connected with what we call truth, whether 
sacred or secular, that some solution of them must 
be found by us, if we are not to stop thinking, or 
arrive at the goal of believing contradictions, at which 
some well-meaning people imagine in their confusion 
that they have arrived. 

. It has for long been common to meet among a 
certain class of religious teachers the doctrine that 
the only etfect of prayer is upon ourselves. And 
lately the idea has been pressed into some promiuence 
that God may hear prayer as to spiritual things but 
not as to things temporal. A poor fragment of a 
waning faith truly this ! inconsistent with itself, 
moreover ; for there is no argument which could be 
used against the answer of prayer for temporal 
things, which might not be urged as to spiritual 
things as welL The other idea that prayer may 
benefit us, though it do not influence God, is equally 
self-destructive. It is to be granted, yea most fully 
maintained, that prayer benefits the person praying, 
even apart from the receiving of desired answers. 
As exercise develops and strengthens the body, so 
praying develops and strengthens the spiritual 
nature. There is a tendency in all healthful spirit- 
ual life to seek support out of itself. Not more 
certainly does a vine send forth its tendrils and seek 
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whereon to rest and whereby to raise itself, than 
the new creation in man puts forth the hand of 
prayer in order to find support and strength. Not 
more certainly does the mind of youth feel the 
fascination of superior wisdom and genius, and go 
forth in a sort of faith and enthusiasm toward a 
really able master, than a spiritual man's soul in the 
process of its growth goes forth toward God in prayer, 
confidently expecting answers. The forth-going is, 
so to say, instinctive with all the spiritually minded ; 
and it is a proof of the value of prayer that it serves 
to exercise the spiritual mind in such a way as to 
strengthen it. But this fact involves the reality of 
the answer to prayer ; for, if the soul is reaUy 
bettered by it, then the answer must be real, and the 
praying a true and genuine transaction ; or else it 
follows that believing a lie is the way to spiritual 
strength and mature piety, yea, that to cherish the 
delusion that God answers prayer is more beneficial 
than to hold the truth that He does not. 

The idea that God's procedure is not aflfected or 
all changed by man's prayer may be entertained on 
different grounds. Believing in predestination, we 
may ask, how possibly could God alter His eternal 
plan in answer to our requests? Believing in the 
unchangeableness and infinite wisdom of God, we 
may think it impossible that anything in us could 
either alter God's purposes or be such that it ought 
to alter them. Or, again, having regard to the fixed- 
ness of nature's order, and seeing no interruption in 
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its sequences, we may ask, Does God in any case 
suspend or modify these laws in answer to humaa 
petitions ? The difficulty in the first form of it will 
occur more especially to readers of the Bible who are, 
by no means anxious to carp or caviL In its last 
shape it is exactly the embodiment of the current im-^ 
belief of our time, which makes natural law every- 
thing, and strives to shut God out of the universe. 

As to the first class of objections^the answer often 
given is quite valid. Prayer is in God's plan as a 
part of it. He may change His procedure toward us. 
without changing His plan. God's immatabiUty is 
not stubbornness. Our attitude in prayer prepares, 
in God's own purpose and providence, for the giving 
of the blessing which from the beginning He de- 
signed to bestow. And it may be added, that if the 
reasoning yhich would invalidate prayer hold good, 
similar reasoning would lead us to suspend effort as 
well as prayer. Devout readers of God*s Word will 
also be able to reply, that, while the commandment is 
*' always to pray and not to faint," and while God*s 
promises to hear exist, that ought to be sufficient for 
us, whatever speculative difficulties we may encoun- 
ter. Besides, in this connexion, they can always 
point to the example of the Lord Jesus Christ, and 
find there an incontrovertible argument for continu- 
ing in prayer. He who knew the whole mystery of 
the divine will, both in its eternal purpose and ever 
active manifestation, did Himself pray, and taught 
His disciples to do so. If He in His knowledge . 

B 
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prayed, how dare we in our ignorance refuse to obey- 
both Scripture and nature, which together invite us 
and urge us to prayer ? 

The objection to the profitableness of prayer which 
founds itself on the fixedness of natural laws is more 
formidable, because to meet it we must remove 
farther from the territory of faith, and because it is 
so much in unison with the spirit of unbelief which 
is largely abroad at the present time, and which in- 
fluences even Christian men to a greater extent than 
commonly they are aware of. It is unquestionably 
a fact that, generally speaking, God works in nature 
through the operation of uniform and imchanging 
laws. This fact observed and well established, has, 
especially of late years, been largely made use of in 
the service of infidelity. Creation has been substan- 
tially denied, and providence has been .altogether 
denied, on this ground of all things being due to 
fixed and unbending law. More particularly, it has 
been urged that these laws exclude the possibility of 
God answering prayer, when, for example, we hum- 
ble ourselves and pray in times of threatened 
calamity, when pestilence or war menaces the na- 
tion, or when disease and distress have come on our 
persons or families. It is utter folly, they say, to 
expect God to answer us by removing the eviL 
Certain proverbs are repeated, " The gods help those 
that help themselves," and the like ; the saying of 
Napoleon is quoted, " Providence is always with the 
biggest battalions;'' and sometimes even Christians 
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evince a little of the same spirit, when they begin to 
talk about "answering their own prayers." They 
mean thereby that whenever we pray we ought to 
betake ourselves to thought and activ6 exertion in 
order to bring about the things which we have been 
asking of God ; but the form of expression is unfor- 
tunate and may mislead. Every Christian will at 
once allow that effort should be joined to prayer. In 
this way we will certainly all strive to answer our 
own prayers, if we are in earnest. To fold our hands 
in idleness, or even to clasp them in supplication, 
when they should be put forth to put away filth, to 
improve the dwellings of the poor, or even to grasp 
the sword for national defence, would be mockery, 
and would show that we had little sincerity, and less 
sense. Not only should we allow that nature's laws 
are in the main fixed, and ordinarily not changed, but 
we should streiiuously maintain it. The evidence of 
the fixedness is overwhelming, and the benefits which 
result therefrom to God's creatures it were impossible 
to calculate. We might therefore expect that^ where- 
ever God could carry out the purposes of His king- 
dom of grace without suspending the operation of 
these laws. He would do so. Every believer in re- 
velation must acknowledge that God has sometimes 
suspended them; but then, in the Bible record of 
God's dealings, miracles are confined to a few im- 
portant epochs. Taking into view the whole history 
of redemption, they are of very rare occurrence, 
Ordinarily we have no reason to expect any miracu-^ 
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lous interference with the fixed laws of nature. But 
this does not prevent God's answering our prayers, 
even as to matters over which natural law seems to 
dominate. As Dr Chalmers fully shows in one of 
his sermons, while we see the fixed chain of cause 
and effect linking certain events with certain fore- 
going events, without any direct interpositions to 
break the connexion, yet there is nothing in nature 
to prevent our believing that this great chain in its 
final links is fastened to the throne of God. It may 
be added, that faith teaches us further, that ali the 
million chains of natural sequence actually have their 
centre there, where God sits ruling all. By touching 
now one and now another from that centre. He ac- 
coiiiplishes in His providence on earth whatever He 
pleases. There is nothing in the outward world to 
prevent such a belief Scripture expressly gives this 
view of God's government. He makes the winds His 
messengers, and the flaming fire His minister. He 
opens His hand liberally and satisfies the desires of 
every living thing. He rules among the kingdoms 
and gives them to whomsoever He wiU. In an- 
swering prayer, therefore, God can control the whole 
series of causes and effects together ; so that He an- 
swers the prayers of His people, and at the same 
time teaches them to respect those natural laws, the 
maintenance of which is so necessary for the well- 
being of creation. 

. We, who are made in the image of God, can use 
natural laws so as to make them subservient to 
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moral purposes; without breaking them we can con- 
trol and modify their operation in a thousand waya 
We do this for our own mental and moral discipline^ 
for the training of our children, and for the purposes 
of civil government and commercial intercourse- 
Skill and civilisation are mighty as moral powers on 
this very account. And shall it be supposed that, if 
we can use outward nature with its fixed laws to 
effect our purposes and to carry out our discipliaes, 
ike great God cannot do the same, or that He does 
not do it, though His Word has expressly declared 
it ? But if this be the case, then prayer has power 
to affect natural things, the stability of nature's laws 
notwithstanding. 

Here, however, as in all similar disputes, it is best 
to have personal experience of answers to praye7\ 
It is a great strength to be able to say, *' We know 
that we have the petitions that we desired of Him/' 
What if one had gone to Elijah after his prayer 
for the rain was answered, and reasoned that, because 
it was natural, it could not be an answer to prayer ? 
The long heat had saturated the air with aqueous 
vapour, some cold current or electric commotion 
only was required to precipitate it in copious rain ; 
there could, therefore, be no connexion between the 
rain and the prayer. What would he have an- 
swered? How would such reasoning have affected 
him ? It would only have moved him to pity the 
reasoner ; and perhaps his answer would have been 
to call to remembrance how Baal's prophets prayed 
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at the foregoing sacrifice, and how he himself 
prayed, and what a difference there had been in 
the issues. 

There is an experience with regard to such things 
to be attained in our own non-miraculous age by 
prayerful men, which, to themselves at least, is per- 
fectly conclusive as a defence against the material- 
istic unbelief which prompts these questionings, and 
which makes so many scoffers bold in their asser- 
tions that prayer cannot be answered. If it be 
objected that all making the experiment and then 
bearing witness to the fact that they have obtained 
answers, are previously prejudiced in favour of the 
opinion that answers are to be expected — indeed, 
believers before they pray; we reply that all dis- 
coverers of truth must, in so far, be similarly 
situated. Especially discoverers of moral and reli- 
gious truth must be so. All true experimenters 
must have previous knowledge, yea, if you will, 
prejudice in favour of expecting results, as well as 
capability to discern them when they emerge ; and 
surely it is no valid objection that, in this matter of 
prayer, expectation and faith must precede. The 
outside world are by their unbelief incapable of 
entering into the region of prayer, or of discerning 
answers if they were given. But, in one way, they 
too may see the results of the prayers of the saints. 
In changed lives, in holy characters, in the devoted 
self-sacrificing godliness of Christian men and women, 
they may discern what the Lord has wrought, in 
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tnswer to supplications going before. But of this 
natter we shall speak afterwards. 

BEAIINQ THE AIR 

They say my prayer but beats the air, 
It pleases me and that is all ; 
Qod does not hear or does not care, 
A broken heart is nothing rare, 
While men are living tears must fall. 

They tell me of unchanging rule, 
Remorseless law the only power. 
And man a plaything or a tool, 
A fated wretch or fated fool. 
To weep or laugh his little hour. 

Well, grant my prayer is beating air, 
What does the air beat ? think you well ; 
Things don't continue as they were. 
But forces pulsate everywhere, 
And where my prayer beats, who can tell 1 

The summer swallow flies away 
Beating the air across the sea, 
Guided by nature ; and I say, 
If nature guide my heart to pray 
Is nature's guiding nought to me ? 

The morning lark on fluttering wings 
Ascending heavenward beats the air ; 
Beating the air it soars and sings ; 
And I can soar to higher things 
And find a joy at least in prayer. 
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Beyond the air, beyond the ocean, 
Beyond the flight, beyond the fiong, 
Beyond all natural emotion, 
A Spirit answers my devotion 
In correspondence deep and strong. 

When swelling music thrills the soul, 
Would prating knowledge ever dare, 
As cadences of beauty roll, 
To tell the listener that the whole 
Is nothing, only beating air ? 

When love by words that love declare 
Comes sweetly from my friend to me. 
It won't the sweetness much impair 
To say, these words but beat the air. 
Nor lessen much my ecstasy. 

Let me alone to breathe and live. 
Though breathing be but beating air ; 
While I can ask and God can give. 
And answers come indicative 
That Qod for me His child doth care. 



CHAPTER III. 
FAITH IN PRAYER. 

"And all things^ whatsoever ye shall -ask in prayer, believing, ye 

shall receive." — Matt. xxi. 22. 

The promises that prayer shall be heard are to all 
believers — to believers in their believing; not to 
them even, if they pray in unbelief. 

There is a question sometimes raised as to who 
ought to pray, and particularly, whether unconverted 
men should pray. If the inquiry be distinctly 
whether all men or any man ought to pray — if it 
relate to the point of duty, there can be but one 
answer. " Men ought always to pray," was the word 
of the Lord Jesus. " I will that men pray every- 
where," was the word of the Apostle Paul. " Pray 
God if perhaps the thought of thine heart may be 
forgiven thee/' was the word of the Apostle Peter to 
Simon Magus, whom he had just before pronounced 
to be " in the gall of bitterness and in the bond of 
iniquity." There can be no doubt that it is the duty 
of all men, converted and unconverted, believing and 
unbelieving, to pray, even as it is their duty to obey 
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and to worship God. And there can be just as little 
doubt that if the Holy Spirit begin to act on any 
man's soul, convincing him of sin, and showing him 
his need of salvation, he will in his distress cry to 
God for help. It would be the greatest unkindness 
and injustice to such a man to bid him not pray, 
or to tell him that his praying was but adding error 
to sin. Faith often comes to the soul while it is 
exercised in prayer ; the sight is received while the 
blind eyeballs are turned toward the Sun of Eight- 
eousness, and even while the blind man is crying, 
" Have mercy on me.'' Who can tell but that in the 
very motions and desires of the heart prompting to 
prayer, the feeble beginnings and dawnings of faith 
may exist ? The Spirit is moving on the face of the 
waters ; the wind of grace is surely blowing where- 
ever there is real anxiety and real care for salvation ; 
and the " crying and tears," the prayers and supplica- 
tions are " the sound thereof." It would, therefore, 
be exceedingly rash and wrong, if, because some- 
times the mistake is made of putting prayer in the 
place of faith, we were to forbid the awakened and 
anxious to pray tiU they were conscious that they 
had believed. A good reply was given by an ex- 
perienced servant of God* to a younger brother who 
put the question, whether unbelievers might pray, or 
should be counselled to prayer; "Yes," said he, "but 
at the footstool of a Sovereign God." They may 
pray, they must pray, they ought to pray ; but the 

* Dr John Duncan of Edinburgh. 
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Lord has not promised distinctly that He will hear 
them unless they believe. His promises are given 
only to believing prayer, but He may answer the 
prayer of the unbelieving. He often does. But, if 
so, He is better than His Word, for He does not 
promise to do it. To believers alone are the pro- 
mises absolutely given. Either expressly or im- 
plicitly the requirement of faith is attached to every 
one of them. 

This being the case, it is of great importance that 
they who inherit these exceeding great and precious 
promises should understand as clearly as possible the 
meaning of this requirement of faith, and thereby 
the extent and limits of their glorious domain. Only 
thus will they be able wisely to use the extraordinary 
power put into their hands, to realise the responsi- 
bilities which their position involves, and really, 
when they pray, to pray in faith. One of the most 
important passages of Scripture bearing on this part 
of our subject is that quoted at the beginning of this 
chapter, "All things, whatsoever ye shall ask in 
prayer, believing, ye shall receive," (Matt. xxL 22.) 
The disciples were astonished at the swift destruc- 
tion which had overtaken the fruitless fig-tree, and 
saying, "How soon is the fig-tree withered away!" 
The Lord thereupon took occasion to teach the 
mighty power of faith, and to repeat in reference to 
this awful miracle, which was symbolic of Israel's 
coming doom, what in substance He had said before, 
with reference to a miracle of mercy, " If ye have 
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faith and doubt not, ye shall not only do this which 
is done to the fig-tree, but also if ye shall say unto 
this mountain. Be thou removed, and be thou cast 
into the sea, it shall be done." And then advancing 
from speaking of the faith necessary to the perform- 
ance of such a miracle, the Lord proceeds to speak 
generally of faith in prayer, and says, '*And all 
tilings, whatsoever ye shaU aak in prayer, beUeving, 
ye shall receive." His words, as reported in Mark 
xi. 22-24, bring out even more distinctly, but, be 
it remarked, in reference particularly to miracles, 
what faith in prayer is. "Jesus, answering saith 
unto them. Have faith in God. For verily I say 
imto you. That whosoever shall say unto this moun- 
tain, Be thou removed, and be thou cast into the sea ; 
and shall not doubt in his heart, but shall believe 
that those things which he saith shall come to pass ; 
he shall have whatsoever he saith. Therefore I say 
unto you, What things soever ye desire, when ye 
pray, believe that ye receive them, and ye shall have 
them." This last statement is not so general as that 
in Matthew, nor can it be understood as applicable 
to prayer in aU circumstances, though sometimes 
Christians have imagined this mistakenly. Taking, 
however, the two reports of Christ's words in Mat- 
thew and Mark together, we shall find set forth in 
them very fully both the exceeding great width, and 
yet the clear and distinct limits, of God's promises 
to His people. If we understand the extent and 
limits of the promise, we shall be able to see 
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what, in relation to them, believing prayer must 
be. 

1. Let the wide extent of the Lord's promise be 
observed. Very much is included when Jesus as- 
sures His disciples that all things whatsoever they 
ask believing they shall receive. 

**All things whatsoever!*' How wide is the word ! 
Only the Almighty could give such a promise. The 
king may say, " Whatsoever even to the half of my 
kingdom;" God alone can give a promise as to "all 
things whatsoever.*' 

" Ye shall ask," that is, ye who are my disciples 
and followers. It is not to be confined to the apostles 
or the early disciples. The foregoing statements 
about miraculous power have led some to imagine 
this. But though there were a difficulty here, which 
we could not otherwise solve, we must not solve it 
thus; for upon such a principle we might take aU 
Christ's promises and all Christ's commandments 
from modem believers. The Lord's prayer would 
not be ours ; the command to love one another would 
not apply to us ; indeed, no part of the Word would 
remain ours on this principle; we would be left 
without a Gospel and without a Saviour. The word 
is undoubtedly to all believers, to any disciple, who- 
soever shall ask. " Whatsoever ye shall ask, believing, 
ye shall receive." 

"Ye «AaM receive." There is no doubt about the 
matter. There i^ no " peradventure " or " perhaps " 
put upon the promise. On prayer for one thing. 
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namely, the recoveiy of gross backsliders, God does 
put a " perad venture." It is said in reference to 
such, (2 Tim. ii. 25,) " In meekness instructing those 
that oppose themselves, if God peradventure will 
give them repentance to the acknowledging of the 
truth." And Peter said to Simon Magus, "Pray 
God, if perhaps the thought of thine heart may be 
forgiven thee." But there is no "perhaps" here; 
the promise is absolute, " Ye shali receive.'* Also, 
let it be observed, the receiving is in the promise co- 
extensive with the asking. It is not a fair proportion, 
or a large proportion of prayers offered that God 
promises to hear and answer. It is not as when a 
man sends many ventures to sea, calculating that a 
large proportion of them will turn out successful, 
though probably the rest may fail ; *' All things what- 
soever ye ask, believing, ye shall receive'' 

2. Secondly, let the limitations which this promise 
contains within itself be carefully noticed. 

The word is, "All things whatsoever ye shall ask 
in prayer'* It is what we ask, what we ask in 
prayer, that the Lord promises to give. It is not 
what we may desire without asking, but what we 
ask, what we ask in prayer too, — that is, in real 
prayer, as beggars at God's mercy-seat, with due 
reverence and submission. This does not include 
unholy or rash dictation to God, nor careless, thought- 
less, desireless speaking. The mere formal repetition 
of words is not prayer. True prayer is the eager 
begging of a humble and hungry soul. 
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Let us observe, further, that the promise does not 
specify a time : and this commonly is the way with 
the promises throughout the Word. Some of them 
do tell of a speedy answer ; but even in these cases, 
and generally, God reserves to Himself the right to 
determine at what precise time He shall send answers 
to prayer. 

But, specially, let us note the word " Believing,'' 
for it involves the chief limitation on the promise, 
which, is otherwise exceedingly wide. Here lies, 
besides, the whole stress of the statement. The 
Lord is speaking of the necessity of having faith — 
" Have faith in God," He said. " What things soever 
ye desire, when ye pray, believe that ye receive them, 
and ye shall have them." "Whatsoever ye shall 
ask in prayer, believing, ye shall receive." The em- 
phasis is on that word, " Believing" and the solution 
of many difficulties depends on the right understand- 
ing of it. 

What, then, is faith in prayer ? Whereon does it 
rest? How does it act? 

All true faith has for its object God as He has 
been pleased to reveal Himself. It is "faith in 
God," " faith in " or " toward the Lord Jesus Christ" 
And, in particular, with respect to prayer, faith 
must rest and depend on one of two things : either 
(1.) on some special promise or word of God ; or 
(2.) on God^s character as it is revealed. Believing 
prayer is, therefore, either for promised blessings, 
depending on the faithfulness of Him who promises. 
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or /or unpromised blessings, looking to His character 
as revealed in the Scriptures, and known by expe- 
rience for the accomplishment of our desires. The 
expectation ought, in each case, to correspond. For 
promised blessings our expectation ought to be ab- 
solute — an expectation of receiving the very things 
we ask. But for unpromised blessings, there must 
always be a submission of ourselves to. Q-od's will, 
and that will being so far unknown, the expectation 
of receiving must he something indefinitely less than 
absolute certainty. 

I. If we pray in faith /or promised blessings, we 
wiU expect the very things asked, without the least 
hesitation or uncertainty. 

Daniel prayed in this way for the restoration of 
Judah and the rebuilding of Jerusalem, (Dan. ix. 2, 
3 :) " I Daniel understood by books the number of 
the years, whereof the word of the Lord came to 
Jeremiah the prophet, that he would accomplish 
seventy years in the desolations of Jerusalem. And 
I set my face unto the Lord God, to seek by prayer 
and supplications, with fasting, and sackcloth, and 
ashes." The disciples prayed in this way for the 
Holy Ghost, before He descended at the Pentecost, 
depending on the Lord's distinct promise to send the 
Comforter "not many days hence." So also may 
we pray for things distinctly promised. The Holy 
Spirit is specially promised : " If ye then being evil 
know how to give good gifts to your children, how 
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much more will your heavenly Father give the Holy 
Spirit to them that ask him." Therefore, if we pray 
in faith for the Spirit, we should expect certainly to 
receive that great gift. Pardon is also promised; 
eternal life is promised ; many blessings of a spiritual, 
kind are absolutely promised. We ought to ask foi:^ 
these, therefore, not doubting, but feeling confident 
that we shall receive them. . Any of the petitions of 
the Lord's Prayer may be offered up with the like 
definiteness of expectation; for the fact that they 
stand in that prayer taught by Jesus to His disciples 
amounts to a promise that the Lord will give what 
these petitions ask. So when I say, " Hallowed be 
Thy name ! " I ought fully to expect it ; when I say, 
" Thy kingdom come ! " I ought fully to expect that ; 
and so on to the end. 

Clearly, hope in this case should be most absolute 
and unwavering. The least uncertainty is unbelief ; 
and that word of the Lord Jesus recorded in Mark, 
" What things soever ye desire, when ye pray believe 
that ye receive them, and ye shall have them," applies 
in all its force here. There ought to be an unwaver- 
ing expectation of the very thing first promised by 
the Lord, and now desired and asked by us at the 
throne of grace. 

IT. If we pray in faith for unpromised blessings, 
our expectation will be indefinitely less than this. 
It will not, or ought not, to reach the same unwaver- 
ing persuasion that we shall have them, though in 
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certain circumstances it may not be much short 
of this. 

There are many things which it is undoubtedly 
lawful to pray for that are ;not distinctly and defi- 
nitely promised in the Word of God. When in 
trouble and trial, I may lawfully desire and pray for 
rest ; and yet, except the peace of God in Christ, I 
have no definite promise of prolonged rest in this 
world. I may also lawfully desire and pray for the 
conversion and salvation of my relatives, friends, and 
neighbours ; it is clearly a Christian duty to pray for 
the conversion of particular persons. But then, with 
regard to particular persons, there are not positive 
promises, however much it may in the general be 
certain that " the work of faith and labour of love " 
" shall not be in vain in the Lord." In like manner 
I may lawfully pray for any blessings, temporal or 
spiritual, that seem specially needful to me. Multi- 
tudes of scriptural examples warrant me to do this. 
Yea, the Word commands me to do it, for what else 
is the meaning of '' Casting all your care upon Him, 
for He careth for you;" or of ''Cast thou thy 
burden on the Lord and He wiU sustain thee?" 
And then as to some things which are promised, but 
promised without definite intimation as to the time 
when they shall come to pass — for example, the 
coming of the kingdom, the ingathering of Israel, the 
cessation of war, the coining of the Lord Jesus Christ, 
it is surely lawful for me to desire them soon, and to 
pray that they may be brought to pass speedily. 
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Indeed, if I am a Christian in heart and feeling, I 
must desire the swift accomplishment of such pro- 
mises, and pray accordingly with eagerness and 
earnestness for it — not " in blank,'' not with hardly a 
care whether I get my petition or no, for such pray- 
ing were not worth the name. 

But then, in relation to all these classes of things; 
and to others similar, where is my faith to rest ? 
What dej&nitely am I to expect ? What is true faith 
in such a case ? My faith must rest itself on God's 
known character ; on God reconciled in Christ; on 
God who is love, who is rich in mercy, who has pro- 
mised to give " what is good," and who has declared 
that " all things work together for good to them that 
love God, and are the called according to His pur- 
pose/' I must rest and depend on God, who is All- 
wise to know what is best, and Almighty to giv6 
whatever He pleases. Definitely I am to expect the 
very thing which I desire and ask, if this be according 
to the mind and will of my Gracious Father. That 
proviso, however, " if it be according to His will," 
ought always to be present to my mind, and often 
actually expressed in praying for such unpromised 
things. Of course, a certain degree of uncertainty as 
to getting the precise petitions is thereby involved. 
Faith in such circumstances means complete submis- 
sion to God's will ; and if He do in any way reveal 
to tis that we are not to get the desired blessings, full 
faith in Him implies willingness to want them, full 
acquiescence in His better way. 
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This kind of trust in God — ^trust in His character 
as made known to us, even apart from distinct pro^ 
mises — is often commended in Scripture. The Lord 
Jesus more than once encouraged His disciples to 
trust in the Father and in Himself after this fashion. 
It was to such general confidence in God that He 
exhorted them, when He said, " Consider the fowls of 
heaven" — "Consider the lilies how they grow" — "Are 
not two sparrows sold for a farthing, and one of them 
shall not fall to the ground without your Father." 
He encourages them to the same exercise of faith to- 
wards Himself, when He said, " In my Father's house 
are many mansions ; if it were not so, I would have 
told you." His very silence implied that all was 
safe to them : such a Saviour would have told them 
if there had been any unsurmounted difficulties. 
Clearly, that word teaches us to trust Christ, even as 
to things concerning which He is silent. For want 
of this kind of faith He rebuked the disciples that 
night when they awoke Him in the midst of the 
storm, saying, "Carest thou not that we perish?" 
" Where is your faith ? " He said ; " why are ye fear- 
ful, ye of little faith ? " His being there with them, 
God's general care over them, ought to have been to 
them a sufficient guarantee of their safety, though 
they had no particular promise given them that they 
should without fail reach the other side. 

Now faith in praying for unpromised blessings 
must just be of this sort. We cast ourselves on the 
love and mercy of a God who pities them that fear 
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Him, as a father pities his children. It is not a mere 
peradventure whether we shall obtain our asking or 
no. We are certain of it, unless there be good reasons 
to the contrary, reasons which, whether they commend 
themselves to us or no, do commend themselves to 
the mind and heart of God, who loves us with the 
love which He bears to His own Son. It is*the part 
of true filial confidence, therefore, to expect great 
things from God, even when there is no promise, and 
when perhaps probability and likelihood are against 
the expectation. The Syrophcenician woman's faith 
was faith of this kind ; and it was so great faith that 
even the Lord Jesus Himself marvelled at it. She 
was a heathen and a stranger, with neither promise 
nor precedent to go upon, with all things, to appear- 
ance, against the probability of her gaining her end. 
But if she did right to ask on in hope, surely we, who 
trust that we are God's children, are bound to pray 
on and to expect what we ask, until we see the plain- 
est indications that it is not to be given. Yet always 
care must be taken not to allow our wish aftd desire 
to outrun the indicated will of God ; for perfect faith 
in God does require perfect submission to His indi- 
cated will. There ought to be no dictation, but ac- 
quiescence even when the issue is not according to 
our mind. Sometimes we may be so situated that 
our duty will be to wait for more light, before we 
venture to expect what we most desire. When the 
prophet was taken in the Spirit to the valley full of 
dry bones, and when the question was put to him. 
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" Can these bones live ?^* having no indication of the 
purpose or will of God, he rightly replied, " Lord, 
Thou knowest." Just so ought we frequently to feel 
with regard to unpromised good which we desire and 
pray for. We ought to wait on God till we discover 
His will, saying, " Lord God, Thou knowest," and 
watching lest our affections do too much twine them- 
selves around these objects, and thus our will and 
wish become an idol to us. For many a time it 
happens that the very reason why God refuses and 
delays to answer our prayer is, that we are not suffi- 
ciently submissive. There is a sinful wilfulness in 
our supplications, like the petulance of a spoiled 
child; and the Lord is silent to us, till we cast it 
away. But the moment that we do submit, and are 
really before the Lord willing to want what we ask, 
if He see meet to refuse it, that moment the very 
desire of our heart is abundantly given. 

Often, therefore, especially when providential in- 
dications seem to be against our hopes, true faith in 
prayer may exist, while the expectation of obtaining 
is not at all very great. And if then our prayers are 
answered, we shall be as men that dreamed. The 
answer may greatly surprise and startle even those 
who previously have most eagerly prayed for it. 
When the saints at Jerusalem were gathered together 
in the house of Mary, the mother of John Mark, to 
pray for Peter s deliverance, there was no special pro- 
mise to go upon. Christ's word to Peter, *'When 
thou art old another shaU gird thee and carry thee 
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whither thou wouldst not," could scarcely be counted 
such, for Peter must by this time have been weU ad- 
vanced in life. Circumstances made the probability 
of his escape exceedingly small. James had already 
perished, and doubtless they had prayed for his life, 
though without success. It was passover-time, and 
Jerusalem was full of a fanatical bloodthirsty Jewish 
multitude, whom the king was bent on pleasing. 
Probably efforts made to procure Peter's release had 
failed. It was the night before the day fixed for his 
execution. In their great extremity, fearing, and yet 
not despairing, but going to God in their fear, they 
were together at midnight praying for their beloved 
fathef and brother, that God might yet spare him 
with them. And the prayer was the prayer of faith. 
It was not likely that Christians, who would pray all 
night, and pray up to the last moment when there 
was any hope of being heard,' would pray unbeliev- 
ingly. Both Paul and Barnabas probably were 
there; they were both in Jerusalem at the time. 
Barnabas certainly would be present, for the gather- 
ing was in his sister's house. He was not likely to 
pray in unbelief, for we find it testified of him in 
the former chapter that " he was a good man, and 
fuU of the Holy Ghost and of faith." Without doubt 
there was real and strong faith in the prayers of the 
assembled Christians that night. And yet how did 
the answer to their prayers surprise them ! When 
Peter came to the house they would hardly believe 
Rhoda's testimony or their own eyes that it was he. 
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There is a very great contrast between the surprise 
and wonder which we see here, and the apparent ab- 
sence of all wonder from the minds of the disciples 
when the Holy Ghost was given at Pentecost. The 
people indeed were then greatly astonished, but it 
does not seem that the disciples were. Thus we may 
clearly discern the difference between the kind of 
expectation which among these early believers ac- 
companied faith on a promise, and the kind of ex- 
pectation which accompanied equally genuine faith 
when there was no distinct promise to rest on. The 
absence of definite expectations, therefore, need not 
prevent the exercise of true faith ; nor is it always 
necessary to have such expectations in order to be in 
the attitude of looking up. True believing '^ looking 
up" may be just recumbency on God, a waiting to 
hear what God the Lord will speak. 

It will follow from what has been said that pro- 
vidential circumstances have an important bearing 
on our prayers, and that they may and ought to 
influence, to a considerable extent, our expectations 
in relation to things not promised. Need felt and 
realised, desire produced and sustained, especially 
when we are walking in ,the light, and continually 
looking at all the way by which the Lord leads us to 
learn His will therefrom, should certainly stir us up 
to pray and to expect much. But still our reading 
of providential leadings is not to be put on the same 
footing with the sure word of promise. Especially 
our reading of Providence may never be put in corn- 
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petition wiih any clear testimony of God ; for over 
unlikelihoods and improbabilities the promises have 
been triumphing in the whole course of the history 
of God's church. Nor ought we to found the same 
definite expectations on our own views or impressions 
of God's leadings that we do on express promises, 
for that were to add to the Word, and to put some- 
thing equally unreliable with human tradition into 
its ruling place. And what is true of views or 
impressions produced by Providence, will hold con- 
cerning impressions produced we know not how. 
Feelings rising within us, even though in a secondary 
sense they may be called the work of the Spirit on 
our hearts, are not the rule of faith, and they ought 
not to be put on a level with the Word. The bitter- 
est disappointments are certain to ensue if this is 
done. These two things, " It was laid on my heart 
to pray," or " I found liberty in praying for such a 
thing," of which Christians often speak as reasons 
for prayer and expectation, are in so far quite valid 
and legitimate. So long as we do thus find things 
laid on our heart, and liberty in asking for them, we 
are bound to pray and expect ; yea, the more we are 
thus affected, the more ought we to persevei*e in 
prayer and cherish expectation. But if we make 
any feelings of this kind to be infallible indications 
of God*s will, we shall greatly err. Impressions on 
our mind are not necessarily of God ; they may be of 
the flesh, or even of the devil, if we have for the time 
given place to the devil; and there are many in- 
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stances on record of Christians being deeply disap- 
pointed through their putting that confidence in 
impressions which should have been put in God's 
Word alone. Feelings and anxieties, when they 
arise and remain with us, do teach us to pray and 
persevere, but not to predict. We may take them as 
presumptive evidence that God means to give the 
desired blessings; and we ought never to do as 
Abraham seems to have done in relation to Sodom 
— stop praying before the Lord plainly ceases to 
answer us. Christians often err in this way. We 
ought to expect much ; we have a great Gody and 
"what is good" includes a vast amount of bless- 



ing. 



The danger of our time is far more in the direc- 
tion of expecting nothing, than in the direction of a 
foolish and delusive expectation altogether unwar- 
ranted. But amid our prevailing unbelief God has 
in some very wonderful instances been pleased to 
make men monuments and illustrations of what 
believing prayer can accomplish. Such is George 
Miiller at Bristol, with his orphanages ; and there are 
not a few like him both in this country and abroad. 
There are also hundreds of labourers, who have been 
singularly owned of God in the conversion of sinners, 
witnesses to the same effect. Much, much, far 
beyond the ordinary Christian estimate and expecta- 
tion, is God giving in clear and distinct answer to 
prayer. By many the answers are found to be 
literally as wide and full as the promise given to all 
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disciples — "All things whatsoever ye shall ask in 
prayer, believing, ye shall receive." 



ONLY BELIEVE. 

Remember the promises, look to the Word ; 
Nothing impossible is to the Lord ; 
Whatever is promised expect to receive, 
Doubt not nor hesitate, only believe. 

But look to the precepts, make sure they be done, 
One word is sufficient to venture upon ; 
If He but say. Forward, or Follow thou me, 
Then follow the pillar-cloud into the sea ; 
The Lord knows the pathway and cannot deceive ; 
P orward and linger not, only believe. 

Do you pray for relief in particular want ? 
That blessing, or better, your Father will grant ; 
So pray with submission, but hope and expect. 
Your humble petition He will not reject ; 
In some way or other each want He '11 relieve ; 
Perhaps as you ask for it, only believe. 

Is your way darkening, do you but grope ? 
Grows your heart desolate, losing its hope ? 
Seems your cry useless, your praying in vain. 
Till thoughts of the promises deepen your pain ? 
Even then need you never despair of your state, 
The promise but tarries and wisdom will wait. 
This is like the disciples in old Galilee, 
When the wild wind came down with the night on the 
sea. 

You toil and you row, and you tremble for fear. 
And you wonder if morning will ever appear ; 
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You forget that the Master looks down on the strife, 
And watches this terrible struggle for life, 
The helpless to perish He never will leave ; 
So wait for Him patiently, only believe. 

O'er the strife of the storm, o'er the crest of the wave, 
He will come in His glory to succour and save. 
All the tempest and turmoil will then be so still 
That you '11 hear their last echoes come back from the 

hill. - 
In the depth of creation's long-waited for peace 
Your poor trepidations for ever will cease. 
The Saviour comes quickly ; be hopeful and wait 
Your little while meekly, for now it is late. 
Soon each to the other will whisper the word^ 
Good courage, my brother, behold, 'tis the Lord ! 
From that happy moment, o'er all that you grieve 
You will triumph eternally, only believe. 



CHAPTEE IV. 
MIEACLES. 

Verily I say unto you, that whosoever shall say Unto this moun- 
tain, Be thou removed, and be thou cast into the sea; and 
shall not doubt in his heart, but shall believe that those things 
which he saith shall come to pass f he shall have whatsoever 
he saith." — Mark xi. 23. 

Ve cannot proceed far with the investigation of the 
uestion of faith in prayer without being led on more 
r less directly to the consideration of faith in its re- 
ition to the working of miracles. In the passage 
noted, and others parallel, the two things are put to- 
ether ; and the inquiry at once suggests itself to the 
ainds of the thoughtful, how far these declarations 
bout miracle-working are applicable to modern men 
nd modern times. They will ask, How far are we 
rarranted in claiming as our own the promises to 
trayer, while we leave as a thing of the past, and not 
urs, these promises to believers with regard to miracles ? 
>Iany Christians reading such a passage about re- 
aoving mountains, or the parting words of the Lord 
ecorded in Mark's gospel, *' These signs shall follow 
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them that believe ; in my name they shall cast out 
devils," &o., may be disposed to ask whether believers 
should not now be exercising these powers, praying 
for and getting in answer to believing prayer mighty 
miracles wrought by their means. 

Bunyan tells us in his autobiography that at one 
time he was greatly tempted to try to work a miracle. 
Irvingism professes to have and to exercise the power 
of miracle-working, and points to these passages in 
justification of the claim. And so does Eomanism ; 
though the greater part of the professed miracles of 
Kome seem to be accidents to all concerned, rather 
than done of design and forethought. Sometimes 
among sober-minded Christians, who will concede 
that the age of miracles is past, there is evinced a 
tendency to consider remarkable answers to prayer — 
in relation, for example, to the heaUng of the sick — 
as something like a restoration of the gifts of healing 
which the apostles and elders exercised in early 
days. Have not such thoughts occurred with refer- 
ence to the wonderful cures recently wrought in 
Switzerland by Dorothea Triidel ? 

It would be out of place here to go at length into 
the great subject of miraculous gifts, and only in its 
bearing upon the question of faith in prayer shall 
we attempt it. It can be shown, (1.) That in early 
days these gifts were confined to a few, and did not 
extend to nearly aU the believing ; (2.) That when 
they were enjoyed in any case they came either im- 
mediately from God, by the direct miraculous out- 
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pouring of the Spirit, or mediately, by the laying on 
of the apostles' hands ; and (3.) It cannot be proved 
that the power of imparting these gifts — the power 
which Simon Magus coveted — ever went beyond the 
apostles : so that when the generation of elders or 
others specially endued through apostolic instru- 
mentality died out, these gifts would cease, except 
there were special interpositions and outpourings of 
the Spirit as at the beginning. Evidence of their 
continuance in after ages, as distinct from evidence 
of wonderful answers to prayer, it would be difficult 
to produce. Bat be this as it may, the following 
propositions can be established : — 

1. That in every case where miraculous power 
was exercised by man, it was in obedience to a direct 
a/nd distinct command of God, pointing out the parti- 
cular thing to be done, which, of course, involved a 
promise that it would certainly be accomplished. 

2. That this command was something different 
from an impression on the mind. 

3. And therefore that faith, as exercised in per- 
forming a miracle, or in praying for power to perform a 
miracle, wrs faith resting on a distinct and definite pro- 
mise of God. Consequently such faith always amount- 
ed to the perfect persuasion that the thing prayed 
for and afterwards attempted would come to pass. 

L There was a distinct command in every case 
where miraculous power was exercised by men. 
Very many of the Scripture miracles were direct inter- 
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positions of God without human agency at all ; but 
when men were employed as instruments, it can be estab- 
lished in so many instances that there was a distinct 
and definite command from God to work the particular 
miracles, that we may with certainty infer it as to all 
those cases in which it is not distinctly mentioned. 

Moses and Elias were the great miracle- workers of 
the Old Testament dispensation ; and in relation to 
them this point can be veiy fully established. We 
find that the most distinct commandments were 
given to Moses concerning the miracles which the 
Lord wrought by him both in Egypt and in the 
wilderness. In about twenty instances of miracle- 
working, we have it on record that both what he was 
to do and how he was to do it were definitely laid 
down to him. In the case of Elijah it is not as to 
each miracle distinctly stated in the sacred narrative 
that the Lord specially directed him how he was to 
act, but it is with regard to some of them. A word 
of the Lord Jesus concerning Elijah and Elisha in- 
volves the principle now contended for. He said, 
'* There were many widows in Israel in the days of 
Elias, but to none of them was he sent save to a 
woman of Sarepta;" and again, *' There were many 
lepers in Israel in the days of Eliseus, but to none 
of them was he sent save to Naaman the Syrian." 
These statements imply the principle that in all 
cases the working of miracles was a sovereign work 
of God, to which He sent His servants, and which 
they could not take upon them at their pleasure. 
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Indeed, the Lord Jesus HiinseK, in His days of 
humiliation, appears to have placed Himself in a 
position of strict obedience to the Father in respect 
of miracle-working. He had indeed a power and 
prerogative in reserve which His people have not, of 
which He spake when He said to the disciples, *' I 
could pray the Father, and He would presently give 
me more than twelve legions of angels/' But He 
never exercised this power during those days when 
He came not to do His own will but the will of Him 
that sent Him. He refused to make the stones bread 
at the suggestion of Satan, because that would have 
been to renounce His place of servitude. In work- 
ing His miracles He rendered obedience, exercised 
faith, and prayed for power, as His words at the 
grave of Lazarus prove. " Father, I thank Thee that 
Thou hast heard me, and I know that Thou hearest 
me always, but because of the people which stand 
by I said it, that they may believe that Thou hast 
sent Me.*' Now, if Jesus Himself did not work 
miracles except in obedience to the commandment 
and commission of the Father, surely we might from 
that expect that His apostles and disciples, upon 
whom miraculous gifts were bestowed, would possess 
them only to be used in the same way. Hence, 
though at certain times and for special and tempo- 
rary missions, a general order was given them to 
heal the sick and to cast out devils in the cities to 
which they came, there was never at any time any- 
thing like a general and indiscriminate healing 
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practised by those who had the gifts of healing. 
Sickness and trouble were the common lot of the 
early Christians. Often they languished in dun- 
geons and prisons, and none of the prophets or gifted 
ones made any attempt by miracle to prevent it 
There were no failures in miracle-working either, 
except one, and the cause is assigned, unbelief — un- 
belief arising from the neglect of prayer and fasting. 
We may hold it, therefore, fully established, either 
by direct statement or by fair inference, that in 
every case of miracle-working a distinct and special 
command was sent from God. If there be in Scrip- 
ture some narratives of the exercise of miraculous 
power from which we should not conclude that this 
was the case, there are so many others which do show 
a preceding commandment, or which substantially 
imply it — as, for example, the defeat of the exorcists 
at Ephesus — that there need be no reasonable doubt 
of the correctness of our position that in every case 
such commandment did precede. 

There is, however, one thing which to some piay 
appear an exception, and adverse to the establishment 
of the principle under consideration, and it must 
shortly be noticed. The exercise of the gift of tongues 
seems, at Corinth at least, to have led to confusion 
and irregularity; and it may not be easy to believe 
that the direct command of God preceded the use of 
the gifts on these occasions. 

Even if it were allowed that speaking with tongues 
was, every time that it was done, the working of a 
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miracle, it is not a necessary consequence that the 
confusion and irregularity connected with the exer- 
cise of the gift at Corinth should prove that God did 
not specially enjoin it. The irregularity probably 
was not very great, and though it had been consider- 
able, we should only have in such a case something 
parallel to what is recorded of Moses, when he smote 
the rock twice instead of speaking to it according to 
the exact word of the Lord, (Num. xx. 10-12.) The 
water flowed; the miraculous power was not sus- 
pended, though Moses erred in acting as he did. We 
may admit irregularities at Corinth, therefore, and 
still hold that they exercised miraculous gifts under 
specific directions from God. But it is a more correct 
view of the matter to consider that in speaking with 
tongues these early Christians were not performing 
miracles properly so called. They received the power 
in a miraculous way, but that done, the exercise of 
it was no more the working of a miracle than the use 
of any other ordinary gift which God has bestowed. 
It was given them in a supernatural manner, as life 
was given to Lazarus, but the subsequent use of it 
was, like the after living in that life, natural. The 
modern idea that speaking with tongues was a sort 
of ecstatic utterance of praise or prayer is of course 
hostile to this view ; but the older and more intelli- 
gible doctrine, that the gift of tongues was just a gift 
of languages, with which to evangelise the world, 
certainly supports it. This older view is most agree- 
able to Scripture if we consider the second chapter of 
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the Acts, where the phenomenon of speaking with 
tongues is first mentioned and described, as the place 
to which we should chiefly gb for information as to 
what it really was. In the light of that description 
we ought to read subsequent passages both in the 
Acts and in the Epistles, where the exercise of the 
gift is referred to as a thing well known. From that 
first passage, which is the locus classicus on the sub- 
ject, we may conclude that the gift was a gift of lan- 
guages and a permanent endowment ; and the word 
of Paul, (1 Cor. xiv. 18,) " I speak with tongues more 
than ye all," confirms this view. If we thus judge 
concerning the character of the gift, then these errors 
or confusions at Corinth do not in the least invalidate 
our position, that for the working of miracles a dis- 
tinct command from the Lord was needed in every 
case. 

II. A single word will suffice to prove that this 
commandment was not merely an impression on the 
mind, but something more than that — something 
which could be distinctly known to be the leading of 
the Spirit of God. 

We find, 2 Pet. i. 21, the moving by the Holy 
Ghost, to which we owe the prophecy of old time, 
directly contrasted with the will of man : " The pro- 
phecy came not by the will of man, but holy men 
of God spake moved by the Holy Ghost." It is quite 
an error, therefore, to think of the inspiration of the 
Spirit as if it were merely impression or poetic dis- 
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eemment^ and to speak of the prophets as if they were 
bards, or of the prophetic eye rolling in a fine frenzy, 
and such like things. Balaam is the nearest approach 
to anything like this, but even his prophecy is by no 
means a rhapsody, and his repeated protestations 
show how the true prophet had to utter Grod's mind, 
not his own. In various parts of Scripture the most 
distinct and definite things are attributed to the inner 
suggestion and teaching of the Spirit, and in such a 
way as to preclude the idea of their being mere im- 
pressions originating within the soul itself. Philip 
was distinctly told to join himself to the Ethiopian's 
chariot. The Church at Antioch was distinctly com- 
missioned to set apart Barnabas and Saul to the 
particular work for which God designed them. Paul 
and his company at one time assayed to go intt 
Bithynia, but the Spirit sufiered them not. Fi'om 
these and many similar instances, we deem it quite 
clear that the commands of God in reference to 
miracle-working were such, that they could easily be 
known and discerned to be quite diflFerent from im- 
pressions and persuasions suggested by circumstances, 
or coming one could not tell how. 

IIL It follows from aU this, that the faith exercised 
in performing miracles, or in praying for power to per- 
form them was faith resting on definite promises of 
God. Hence it ought ever to have been, in the 
words of Christ, a " believing that ye receive them " — 
a certain persuasion of getting the very things sought. 
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Let US clearly understand, therefore, that we must 
have the precise commandment and promise of God 
before we can have such faith in any measure. It is 
quite a sufficient answer to the claims of modem 
pretenders to miracle-working to ask, Where is there 
such a commandment, or such a promise to men 
now? We challenge Eomanism or Irvingism to 
produce any such commandment, or any genuine 
miracle like Christ's, or like the apostolic miracles^ 
which by itself shall testify that a commission from 
above has been previously received. To tell us that 
nothing but the want of faith prevents miracle-work- 
ing now, is just to make confusion of thought foster 
delusive and vain hopes. We must have a command 
and promise from God, else it is presumption to pro- 
fess to have the faith or to attempt any such thing. 
The infidel often asks. Why, if you believe, cannot 
you cast out devils and heal the sick in Christ's 
name ? The reply is. We must have Christ's com- 
mandment, or else we have no right to do anything 
"in His name,'' for an unauthorised use of that 
name will result only in defeat and disappointment. 

We have no interest in denying, nor do we deny, 
that a miraculous epoch may come again in the his- 
tory of the Church; but as we see that under the 
old dispensation there were no miracles during long 
periods of time, we are not astonished to find that 
for ages the gift of miracles has been withheld from 
the New Testament Church. It will be easy to 
recognise it if it return; and meantime the people 
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<rf God need not be deterred from diligently doing 
what God has commanded, or from confidently ex- 
pecting what He has promised, because to work 
miracles, or to pray for power to do so, is no matter 
of present duty. It is well to have our minds fully 
established as to such points. Mere expectation or 
persuasion is not faith ; it may be the vainest en- 
thusiasm and presumption. The promises— the 
everlasting promises of God must be our stay, and 
not fancies, impressions, or wild expectations. Faith 
in God should make us humble, obedient, and 
patient ;" he that believeth shall not make haste." 
Greater works than anything miraculous we may 
do every day, if only we believe, and believingly 
pray on these promises which God has undoubtedly 
given us. 

" WHAT DOST THOU WORK ? " 

Oft as I summon courage from the truth, 
And bid my wayward soul from doubting cease, 
The tempter asks, if now, as in ber youth, 
The Church by miracle can heal disease. 
He bids me visit some poor sufferer's home 
And try to heal him by the power of faith ; 
He taunts me with the wretched frauds of Borne, 
He says, If Christ be life, why all this death ? 
What shall I say ? That miracle has ceased ? 
Who told me so ? Not certainly the Word ! 
From thoughts of miracle I 'm not released 
While I expect the coming of the Lord. 
But then, when men did miracles of old, 
'Twas always in obedience to command ; 
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And now, except I like commission hold, 

I may not to such work put forth my hand. 

Faith is not fancy ; anything I dream 

Is not a revelation of God*s will : 

The things that are from things that only seem, 

I must with patient care distinguish still. 

Show me the Word — ^the undoubted Word of God 

That I should now attempt to heal the sick ; 

'Twill then be time to cast the taunt abroad, 

That I do not, because my faith is weak. 

Yet faith works miracles within the sphere 

Of things far higher than these temporal ills : 

Oh let me strive still to be mighty here, 

And prove how surely God His Word fulfil*. 

No other miracle so great as this, 

If sinful souls are saved and sanctified : 

Since here my prayer and labour God will bless. 

Let them in faith and patience be applied. 



CHAPTER V. 
ABIDING IN CHEIST. 

" If ye abide in Me, and My words abide in you, ye shall ask what 
ye will, and it shall be done unto you." — John xv. 7. 

The promise, "Ye shall ask what ye will, and it 
shall be done unto you," must ever be read in con- 
nexion with the foregoing condition, "If ye abide in 
Me, and My words abide in you." There is a similar 
Old Testament promise with a corresponding condi- 
tion in Ps. xxxvii. 4, *' Delight thyself also in the 
Lord, and He shall give thee the desires of thine 
heart;" and they both set forth that our prayers 
shall be answered to the marvellous extent of having 
our very will or desire given us, provided always 
there be an abiding in Christ, or, which is the same 
thing somewhat more generally expressed, a delight- 
ing in God. 

L The words of the Lord Jesus, '' If ye abide in 
Me," and the previous exhortation, " Abide in Me," 
are addressed to disciples. He speaks not only to 
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the eleven, but to all others who are in Him, as 
branches are in the vine, and who are " clean," as it 
is expressed, (ver. 3,) " through the word which He 
has spoken." They and they only can abide in, 
Christ. 

The figure of the vine and the branches sets forth 
the union and communion which subsist between 
Christ and all His true disciples. There is union, 
not merely proximity; vital union, moreover, not 
union of a merely mechanical kind. The branches 
are in the vine and part of it, and so all believers are 
in Christ and part of His mystical body. There is 
true communion also. As all the branches derive 
life and nourishment from the vine-stock, so do all 
true Christians derive their spiritual life and what- 
ever supports it from Christ. ' 

It is clear from all Scripture that the thing which 
unites any man to Christ is faith^ which is also the 
channel through which the life of Christ flows forth 
to him. To abide in Christ, therefore, is to continue 
believing, so as to maintain the union and com- 
munion already existing, yea, it is to increase in 
faith, for if the branch abides healthily in the vine, 
it takes firmer and firmer hold, drawing more and 
more of the vital sap. The first part, therefore, of 
the condition laid down, in order to our obtaining 
what we will in prayer, is that we believe in Christ, 
that we continue believing and increasing in faith. 

The second part of the condition, " If my words 
abide in you," is added to show how the Christian 
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can abide in Christ, or how he is to continue believ- 
ing. It is by having Christ's words abiding in him. 
The words of promise particularly must abide in our 
hearts and minds if we are to continue believing. 
Faith must have something to rest upon, something 
to receive. " Faith cometh by hearing, and hearing 
by the Word of God ; '* and to bid ourselves or others 
believe, while we neglect the Word and forget the 
promises, is similar to bidding the cold and the 
naked be warmed and be clothed, and yet neglecting 
to give them the things necessary thereto. Practically 
it is of the first importance in order to our abiding in 
Christ, that His word dwell in us richly. And it is 
not merely, though chiefly, as a word of promise, or 
of comfort and peace, that we must have the word in 
us. "We must have it in our hearts as a word of 
commandment too, so that it may be our guide in 
duty. Thus considered, this part of the condition 
wUl correspond to that which is mentioned farther 
down in this 15th chapter of John, ver. 16 : "I have 
chosen and ordained you, that ye should go and 
bring forth fruit, and that your fruit should remain ; 
that whatsoever ye shall ask of the Father in My 
name. He may give it you : " and again, to what is 
said, (1 John iii 22,) " Whatsoever we ask we re- 
ceive of Him, because we keep His commandments, 
and do those things that are pleasing in His sight." 
A life of obedience is a necessary accompaniment, 
and in that sense a condition of our receiving 
answers to prayer. To live a careless, worldly, aiiL- 
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ful life, to indulge or tolerate lust, is, as we shall see 
more at length by and by, an effectual way to pre- 
vent our obtaining anything of the Lord. 

If, then, we are to have our desires granted us 
when we pray, this condition of abiding in the Lord 
Jesus and having His word abiding in us, must be 
observed in both parts ; we must continue to believe 
and continue to receive and obey the Word. The 
promise of answer, therefore, does not apply to tem- 
porary believers, either to those who like the stony 
ground hearers soon wither, or to those who like the 
thorny-ground hearers permit the Word to be slowly 
choked out of their hearts by worldly influences. It 
does not apply to backsliding and careless Christians 
who are ever leaving Christ and Christ's word, both 
of promise and precept, for their own vanities. They 
surely do not abide in Christ, nor does His word 
abide in them. It does not apply, either, to Chris- 
tians who have but little faith, little knowledge of 
the Word, and little care to increase what they have. 
But it does belong in all its fulness to those who 
walk with God and cleave to Christ in faith and 
obedience. They abide in Him, and they ask what 
they will and it is done unto them. 

II. How this comes to pass, let us now proceed to 
inquire. 

We are certainly to understand the promise quite 
literally, and with no other limitation than the fore- 
going condition involves. Its extent is very wide, 
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" What ye will." It is even more than a promise, 
it is a prophecy: "Ye shall ask/' not, "Ye may 
ask," for the thing is sure to be. If the abiding in 
Christ precede, this successful praying is certain to 
follow. 

There can be no doubt, however, that the preceding 
condition of abiding in Christ does very greatly 
narrow what may be called the appareut width of 
the promise, determining the kind of prayer that 
shall be offered, and making it such that, in consist- 
ency with His glory and our good, God can grant us 
our desires. 

(1.) Our abiding in Christ will determine what we 
shall a^k, and so lead to the accomplishment of the 
promise, " Ye shall ask what ye will, and it shall be 
done unto you.'' And (2.) our abiding in Christ will 
determine how we shall ask whatsoever we need, and 
in that way lead to the fulfilment of the promise. 
By our abiding in Christ we shall be led to pray, 
while both the matter and the manner of our prayer 
will be regulated. 

1. If we abide in Christ and His "Word abide in 
us we will desire and ask what Ood is willing to give. 
Our wills and desires come to correspond with God's 
will, and so this promise agrees to what is taught 
when it is said, "If we ask anything according to 
His will He heareth us." 

Christ is a revelation of the will of, God to us. 
In His person. His work. His words. His whole 
gospel, He sets before us the mind and will of the 
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Father ; and that not only as to the great matters of 
sin and salvation, but, generally, and in a thousand 
ways, the character of God is made known to us in 
and by Jesus Christ. When any man receives 
Christ, he beholds the glory and excellence of God's 
character there revealed; yea, in believing he con- 
sents to the will of God. His will for the first time 
in its history fully coincides with God's will, when 
he is satisfied and pleased with Christ with whom 
the Father is ever well pleased. Believing is sub- 
mission to God at its very outset ; and, as faith con- 
tinues, the bringing of every thought into submission 
and obedience to Christ follows. The more faith is 
exercised the more is perfect harmony between the 
believing soul and God established and promoted. 

As we abide in Christ, moreover, the mind and 
character of Christ do, so to speak, transfuse them- 
selves into us. This, because of the constant com- 
munion which abiding implies. It is a law of 
physical nature that a greater body influences and 
attracts to it a smaller ; and it is a law in the world 
of intellect and morals, that greater and mightier 
minds bend to themselves, influence and form the 
other minds around them. And if so, we may surely 
believe that when the great life of Christ — so per- 
fectly holy, so perfectly in all things conformed to 
the will of the Father, so glorious in its complete 
harmony of all good attributes, so human and yet so 
divine — connects itself with our life, it must and 
does influence it powerfully, so as to rule and direct 
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its whole course and issues. Were the channel of 
faith perfect, were there no interruptions at all in it, 
the influence would be overwhelming, and all opposi- 
tion would be overborne. This, however, never comes 
to pass fully while we are in this world. Still, as 
we abide in Christ, as we continue to believe, and as 
our faith increases, the character of Christ stamps 
itself more and more upon us. Though the process 
be parallel to certain natural wordings, yet let us re- 
member, that it is not through mere nature that the 
assimilation goes forward. Progress is made through 
the working of the Holy Ghost from the beginning 
to the end. ** It is God that worketh in you both to 
will and to do of His good pleasure." It is not 
therefore by chance nor at random that the mind 
and will of God are made known to us for our accep1>- 
ance, but according to the care and wise providence 
of the Spirit of God. As gradually the great Bible- 
revelation of God*s will was given to the world, so 
gradually are given the inner revelations, whereby 
that will is in each particular case understood and 
appreciated. And thus, just in proportion as these 
revelations are received and welcomed, do our wills 
become sweetly inclined to submit to God. The 
process is to the Christian most pleasant. The very 
joy of Christ, the joy, namely, that God's wiU is 
done, becomes thus fulfilled in His disciples. (See 
John XV. 11.) The fulness of Christian joy comes, 
when one is able to say, ** The wiU of the Lord be 
done/' with the whole heart and soul. The Bai^- 
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tist said, '' My joy is fulfilled in hearing the Bride- 
groom's voice ; " and thereupon he was able to add 
without shrinking, " He must increase, but I must 
decrease.'* 

It may be asked, Does this not imply the annihila- 
tion of our own will f At least, does it not imply 
that when we fail to get our own wiU and wish, we 
feel no pang of painful disappointment? By no 
means. Neither the one thing nor the other is 
necessary in order to perfect acquiescence in the 
divine will. The annihilation of will and wish which 
Quietism teaches, and the annihilation of mental 
pain which Stoicism strives to reach, are perhaps 
possible attainments ; but they are merely unnatural 
without being supernatural. Each of them implies 
the destruction of a part of our humanity, and, there- 
fore, not the perfection of the whole. In the perfect- 
ness of Christ we find neither the one nor tl\e other. 
He had a will of His own, of which He speaks when 
He says, " I came not to do Mine own will, but the 
wm of Him that sent Me ; " " not My will but Thine 
be done." Again, it is written of Christ, that " He 
pleased not Himself." He had feelings of His own, 
too ; He was '* grieved for the hardness of their 
hearts ; " " He offered up prayers and supplications 
with strong crying and tears." Our perfection con- 
sists in being like Christ, and not in the annihilation 
of our will or in the destruction of our feelinga The 
Lord subordinated His human wiU to His Father's. 
It was His deepest will to be subject, and so when 
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we are like Him, we subordinate our will to God's ; 
oiir deepest wiU is to be subject to Him in allthings. 
" The star of the unconquered will " is lost in light 
because the Sun of Eighteousness is risen upoQiis; 
There is perfect harmony and fuU accord, without 
there being unison. We will to want our will and 
wish, if clearly we see that it is contrary to the 
Lord's, 

The more that we abide in Jesus, the more this 
becomes actually our experience. As faith increases 
and God's discipline does its work, the members of 
the body of Christ become more and more like the 
Head; the soldiers of Christ's army become more and 
more like the Captain of their salvation ; the children 
of God's family become more and more subject and 
obedient to their heavenly Father. It is their wis- 
dom as weU as their will to be so. In mature life 
we look back on aU the rebellions of childhood, with 
a full conviction that it was far best for us that we 
did not get our own way. In true Christian life we 
look not only back but within on all> the rebellions 
of " the old man," with full conviction that it is best 
for us not to get our own way. When this is the 
case with us — when in any measure it comes to be 
the case with us— we do in praying ask what we will 
with the certainty of obtaining it, because it is God's 
will as well as ours. 

2. Further, abiding in Christ mU regulate ike 
manner o/our prayer, and cause us to ask in smh a 
way that we shall obtain what we desire. 
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While abiding in Christ we are sure to ask in faith ; 
for the faith which cleaves to the Saviour will not 
forsake us when we bring the promises to the throne 
of grace, or when we carry before God our special 
desires, trusting to His love to give them should it 
be for good. 

We will always, while abiding in Christ, ask in 
earnestness — for the Lord Himself was never slothful; 
the Lord never trifled either in labour or in prayer. 
In praying for blessings promised, as, for example, 
in praying for the Holy Ghost, we will be in earnest. 
We wiU not be misled by the wretched sciolism or 
excuse for neglect sometimes heard, that Christians 
have the Spirit, and therefore need not pray for His 
presence ; for we will understand that, even though 
the well of water within us be at the fullest, there 
must ever be new showers falling, if the flow is to be 
kept up. In praying for blessings as to which we 
have no definite promise, as, for example, for the 
conversion of unsaved friends, we will be in earnest ; 
and we will not listen for a moment to the excuse 
sometimes heard, " God is sovereign ; wait, be 
patient !" We wiU know that there are two ways of 
waiting — waiting in sloth and carelessness, and waiting 
in deep, untiring earnestness. In the latter way 
only wiU we wait, if we wait abiding in Christ. 

If we abide in Christ, we wiU always be in a state 
of mind which is humble but hopeful, truly earnest 
while it is patient. This is precisely the best state 
for praying, and it is the best state for receiving and 



ABIDING IN CHRIST* 67 

being benefited by answers to prayer. It is just in 
such circumstances that God is glorified in answer- 
ing us, and consequently answers to prayer are 
abundantly given. If we did but carefully fulfil the 
condition of abiding in Christ, the promise Would most 
literally hold good, that we should ask what we will 
and find it done to us. But, alas ! there is little of 
this in the churches. We pray, indeed. We are 
driven to it by a sense of duty, and by a sense of 
want and need; conscience, custom, and poverty 
compel us to pray. Yet often there is little delight 
in the exercise, and little perseverance in it. The 
earnestness and zeal, inspired for a moment, fade 
away. The prayer is abandoned or dwindles intd 
formality. If it were otherwise — if we did but abide 
in Christ — if, as already said, the channel of faith 
were perfect or nearly perfect, yea, were it even 
clearly advancing toward perfection, what a marvel- 
lous power we might exercise ! What might we not 
obtain? 



THE PEOGRESS. 

Since the Lord said, " Let us be going,'* 
We have not been a moment still, 
But on like the rivulet flowing, 
Down, down, ever down from the hilL 

And, as turning and ohanging ever, 
It widens, so also do we ; 
Our rill widens into a river, 
And that widens into the sea. 
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The force of a sure gravitation 
Impels us, the more we believe, 
To ever-increased separation 
From all that the Spirit would grieve. 

While increase of knowing and being, 
Through increase of faith in the Lord, 
Makes wilfulness change to agreeing 
With Him, in increasing accord. 

From the height of our early dreaming 
We are broadened and deepened down 
To the lowliness of esteeming 
His direction above our own. 

In the light of His love abiding, 
We part from our dearest desire, 
Our wishes insensibly gliding 
Into His, the better and higher. 

It is then there is power in praying. 
We ask and our asking is done ; 
There is triumph in such obeying, 
In yielding a victory won. 

We submit to the Lord's deciding. 
And our deepest desires are given ; 
Our will and our way coinciding. 
As the wiUs and the ways of heaven. 



CHAPTEE VL 

PKAYER IN THE NAME OF CHRIST. 

" Verily, verily, I say unto you, Whatsoever ye shall ask the Father 
in My name, He will give it you. Hitherto have ye asked no- 
thing in My name : ask, and ye shall receive, that your joy may 
be fuU."— John xvi. 2a, 24. 

No less than three times in the course of this party- 
ing address does the Loixi Jesus speak of praying in 
His name. In the passage quoted, in chap. xiv. 13, 
14, " And whatsoever ye shall ask in My name that 
will I do, that the Father may be glorified in the 
Son. If ye ask anything in My name, I will do it." 
And again, in chap. xv. 16, "Ye have not chosen 
Me, but I have chosen you, and ordained you, that 
ye should go and bring forth fruit, and that your 
fruit should remain : that whatsoever ye shall ask of 
the Father in My name. He may give it you." In 
aU these places the Lord speaks of it as a special 
privilege which would belong to His disciples after 
His departure— such a privUege that, in consideration 
of its importance, they might be weU reconciled to 
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the thought of His going away, and by the exiercise 
of it be enabled joyfully to enter on their new career 
of doing greater works than even their Master had 
done, because He went to the Father, (chap. xiv. 12.) 
The privilege is distinctively a New Testament one, 
** Hitherto have ye asked nothing in My name," 
The saints of old did not so pray ; they were neither 
taught nor permitted to pray in the name of the 
Messiah ; but aU true believers are now commanded 
as weU as aUowed to do it, while the assurance is 
given five several times in these passages, that they 
shall be heard and answered. 

The usual idea concerning prayer " in the name of 
Christ '* is, that in prajdng we ought to utter our 
petitions, depending on Him and looking to His 
merits for their prevalence ; and this view, so far as 
it goes, is quite correct. The Old Testament saints 
prayed, trusting " in the name of the Lord," — ^that is, 
in God's gracious character as it was revealed to 
them. Such prayers we find, Ps. xxv. 11, " For Thy 
name's sake, Lord, pardon mine iniquity : for it is 
great ; " Ps. cxliii. 11 , " Quicken me, Lord, for Thy 
name's sake ; " and in many other places. But now 
that Jesus has come, the character or name of God is 
more clearly revealed than before. It is revealed 
that only for the sake of the Saviour's merits are 
sinners accepted, either in prayer or in any other aet 
of service. Accordingly, if we are to pray with 
acceptance, we must pray relying on Him and on 
what He has done. We must pray pleading His 
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merits, or, which is the same thing, His name ; say- 
ing. Not for our sake, but for the sake of Christ ; and 
such prayer might very truly be called " Prayer in 
the name of Christ/' 

But prayer in Christ's name is somewhat more 
than even this. When we pray, and say, "For 
Christ's sake," we ask to be accepted on account of 
the Saviour's merit ; but when we pray '* in Christ's 
name," we claim to be so accepted. To pray in 
Christ's name, in the fullest meaning of the words, 
implies that we begin in conscious acceptance, stand- 
ing, so to speak, in Christ's place, claiming to repre- 
sent Him, and in this matter of prayer to act by His 
authority. Surely a very wonderful position for a 
sinful creature to occupy! Lest any humble soul 
should think the claim over-bold, and such prayers 
bordering on presumption, let the testimony of God's 
Word on the point be carefully considered. 

And, first, it is to be observed that the expression 
"in the name of Christ," or "in the name of 
the Lord," is frequently used in Scripture otherwise 
than in conneodon with prayer, to signify *' by 
Christ's authority," " as empowered and authorised 
by Him," " as representing Him and standing in His 
place." In the Old Testament, the words "in the 
name of the Lord " frequently bear this meaning, as, 
for example, when we read of the priests blessing 
the people " in the name of the Lord," or of the 
people fighting the Lord's enemies, and displaying 
their banners " in the name of the Lord." They did 
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SO, commissioned by God, and armed with His autho- 
rity. 

In the New Testament, the phrase " in the name 
of Christ " is used regulariy in this sense. (1.) As 
applied to the working of miracles by Christ's dele- 
gated authority and power, it is so used. Peter said 
to the lame man, " In the name of Jesus Christ of 
Nazareth, rise up and walk;" and to the people 
concerning the miracle, " His name through faith 
in His name hath made this man strong," (Acts iii 
6, 16.) Paul said to the spirit of divination that 
possessed the damsel, " I command thee in the name 
of Jesus Christ to come out of her," (Acts xvi. 18.) 
Similar was the use of the word by the disciples 
when they said, " We saw one casting out devils in 
Thy name ; '' and again, " The devils are subject to 
us through Thy name." 

(2.) As applied to the preaching of the gospel, it is 
in like manner employed. Before the Lord Jesus 
ascended to heaven. He gave commandment that 
repentance and remission of sins should be preached 
"in His name." Accordingly, after the Pentecost 
this preaching began. Peter and John preached " in 
the Lord's name," or "by His power and authority," 
as the Jewish rulers well understood, (Acts iv. 18.) 
Paul after his conversion " preached at Damascus in 
the name of Jesus," (Acts ix. 27 ;) and to this cor- 
responds his description of the Christian ministry, 
in 2 Cor. v. 20, " Now then we are ambassadors for 
Christ, as though God did beseech you by us : we 
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pray you in Christ's stead, be ye reconciled to 
Gk)d." 

(3.) The discipline of the Churchy moreover, was 
commanded to be administered " in the name of 
Christ;" and in that connexion the signification of 
the phrase must be "by His authority/' This is 
very evident, for example, in 1 Cor. v. 4, " In the 
name of our Lord Jesus Christ, when ye are gathered 
together, and my spirit, with the power of our Lord 
Jesus Christ, to deliver such an one to Satan," &c. 

(4) In one place. Col. iii. 17, we find an injunc- 
tion to all Christians, " Whatsoever ye do in word or 
deed, do all in the name of the Lord Jesus." And 
here the meaning undoubtedly is, " Act as His repre- 
sentatives ; " as He represents you before God, so do 
ye act and live, representing Him before men. 

May we not judge, therefore, that when we are 
commanded to pray " in the name of Christ'^ the 
meaning is similar ? We are to use His authority, — 
to pray as representing Him, as identified with Him, 
as if He prayed in us. In the only other passage, 
besides those already quoted, in which the Lord Jesus 
commissioned His disciples to pray in His name, it is 
made exceedingly clear by the connexion that the 
phrase bears the signification which we seek to attach 
to it. Our Lord said, Matt, xviii. 18, 20, " Where two 
or three are gathered together in My name, there am 
I in the midst of them ; " and that statement has refer- 
ence to two things foregoing ; first, to the exercise of 
discipline, ver. 1 8, "Whatsoever ye shall bind on earth 
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shall be bound in heaven," &c. ; and then, to prayer, 
ver. 19, " If two of you shall agree on earth as touch- 
ing anything that they shall ask, it shall be done for 
them of My Father which is in heaven." It is the 
Lord's presence " in the midst " that gives the dis- 
cipline authority ; it is the same presence that gives 
the united prayer authority. And just in the same 
way that the discipline is "in His name," the 
prayer also is " in His name ; " it is with His autho- 
rity and His power. 

No wonder if, at first, such a thing may seem to us 
too glorious to be true. We must never allow our- 
selves to under-estimate the awful solemnity and 
responsibility of using our Lord's power in prayer ; 
but, nevertheless, this great thing we are, beyond all 
question, invited to do. Nor does such a doctrine 
stand alone : it accords exactly with the whole 
teaching of Scripture concerning the intimate union 
subsisting between Christ and His people. They are 
"members of His body, of His flesh, and of His 
bones;" they constitute ''the Bride, the Lamb's 
wife." They are joined with Christ in all that He 
did or is now doing; they are ''dead," "buried," 
"risen," "sitting in the heavenly places with 
Christ." The words of the hymn, 

" So near, so very near to God, I cannot nearer be, 
For in the person of His Son, I am as near as He," 

do but express the literal truth with respect to be- 
lievers — if we consider their standing in the New 
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Covenant as distinct from their experience. If this 
nearness and standing in Christ be forgotten, we shall 
never be able to pray with much conscious acceptance, 
and certainly we shall not be able to prevail as we 
might do were we fully to keep the truth in view. 
Prayer or access to God " in the name of Christ " is 
the very thing spoken of in that remarkable passage 
of Scripture, Heb. x. 19-22, "Having therefore, 
brethren, boldness to enter into the holiest by the 
blood of Jesus, by a new and living way, which He 
hath consecrated for us, through the veil, that is to 
say, His flesh ; and having an High Priest over the 
house of God ; let us draw near with a true heart in 
full assurande of faith, having our hearts sprinkled 
from an evil conscience, and our bodies washed with 
pure water." Heaven itself is open to all believers ; 
the veil, which shut out the Old Testament worship- 
pers, is rent in twain from the top to the bottom. 
In Christ and with Christ we may come near— His 
blood consecrating the path we tread. He is at our 
head ; so to say, taking our hand in His, representing 
us and introducing us. Having Him as High Priest 
over the house of God, let us draw near. It is the 
will and commandment of God that thv^ we come 
near, even though we do well to tremble at the 
thought of such an approach. When the veil was 
rent in the Jewish temple amid the appalling scenes 
of the crucifixion day, the priests in the holy place 
would be afraid even to look within to the holiest of 
all now opened, and we may in a measure share the 
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feeling. They little understood that the rending of 
the veil was the signal that their house was left unto 
them desolate, and that a new temple of Christ's 
body was constituted, to be the place of acceptable 
worship instead of it. Christians may know this, 
they all ought well to know this, and yet they may 
tremble. They are often slow of heart to apprehend 
all the privileges to which Christ has opened the 
way. Yet surely it is no honour to God that we live 
under our privileges : it is no pleasing sight to our 
heavenly Father to see His dear children stand afar 
ofT in fear, when He bids them approach in Jesus' 
name. Were they aiming more generally to reach 
the maximum of Christian attainment and experience, 
instead of being content in so many cases with the 
minimum, there would be far more of this asking in 
the name of the Lord. There would be far more 
abundant accomplishments of the promise given by 
the Son concerning the Father, ^' He will give it you," 
and also concerning Himself, "/will do it/' God 
the Father would be more glorified in the Son, and 
the joy of believers would be full. 

II. The power put into the hands of every Chris- 
tian by such a privilege is very great If he is per- 
mitted to take Christ's place and to ask " anything," 
*' whatsoever he will," with the certainty of receiving 
it, the privilege is surely of wide extent. Yet, as we 
saw that in other promises the condition of " faith " 
limited the indefinite " whatsoever," so here, the con- 
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diUon of the prayer being *' in the nam6 of Christ/' 
very distinctly limits the otherwise boundless extent 
of these promises. Unbelief may make them appear 
narrower than they are, and enthusiasm may strive 
to make them seem wider than they are ; but true 
wisdom will endeavour to ascertain and understand 
what amount of restriction really exists. 

A single word may suffice to indicate this. 

If the foregoing representation of the privilege of 
praying in Christ's name be correct, it follows that 
a believer's power therein is purely ministerial. He 
cannot pray in this name and go a single step beyond 
the precise word and commandment of God, or a 
single step beyond the example of Christ. The 
power is simply ministerial; very great, but very 
definite. 

It is not difficult to see with regard to other 
things which disciples were or still are authorised to 
do "in the name of Jesus," that their power has 
always been ministerial, never discretionary or arbi- 
trary. In working miracles, in preaching the gospel, 
in exercising discipline, or even in general witness- 
ing for Christ, men were never allowed to do or say 
whatever they might please. 

As to miracle-working, it has been already shown 
that only upon distinct and clear commandment and 
commission from God did the saints of old ever 
attempt to perform them. As to . preaching the 
gospel, the preachers are simply ministers and ex- 
pounders of the Word; the Church is the piUac exL<l 
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ground of the truth, but not its source; she is but an 
authorised witness, whether she testify through those 
more particularly called to be ministers of Christ, or 
through her ordinary members. We may not utter 
what pleases us ; for as the Lord spoke to Jonah, so 
He speaks to us, " Preach the preaching that I bid 
thee." Hence, from aU our teachings there is an 
appeal competent. Not to men, not to the state or 
to public opinion, not to antiquity or to the nine- 
teenth century, but to Christ speaking in the Word, 
and to Christ as He shall speak from the throne at 
the great day. The same with discipline We ex- 
ercise a ministerial power, nothing more. A most 
real power, however ; for, if we but use it in obedi- 
ence to Christ, whatsoever we bind on earth is bound 
in heaven, and whatsoever we loose on earth is loosed 
in heaven. We are but ministers and servants here, 
and there is always a lawful appeal from us to Christ's 
word or to Christ's judgment-seat. Within our 
limits, when we speak or act according to the mind 
of Christ, our word and witness are most authorita- 
tive ; " He that heareth you heareth Me, and he that 
despiseth you despiseth Me;" but beyond these 
limits our power is nothing at alL Very similar is 
the authority as to civil things of the ofi&cers of 
government. Every magistrate in the kingdom, act- 
ing within his province, is endued with the authority 
of the Crown. The policeman or single soldier, 
within his sphere, wields the power of the sovereign. 
'' In the Queen's name " is no empty word, when it 
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is legitimately used ; it means that the whole power 
of Her Majesty and of the realm will be put forth to 
sanction and defend the thing lawfully done in her 
name. But let any one of them go a single step 
beyond his commission, and immediately all his 
authority fails and all his power. 

Now parallel in almost all respects is the great 
privilege of praying '* in the name of Christ." It is 
like preaching in His name, or exercising discipline 
in His name. It is Kke the authoritative acting of a 
government ofl&cial within his sphere; ministerial, 
and nothing more. 

First, N"o man can pray in Christ's name who is 
not in Christ ; but the commission is to any believer, 
to any two, to the whole Church. Believing " into 
the name of Jesus " must precede praying " in the 
name," for otherwise we should be like the sons of 
Sceva, who attempted to cast out devils in Christ's 
name without any commission, and who had mockery 
and defeat for the reward of their presumption. Or 
we should be like those miserable men of whom the 
Lord Jesus speaks. Matt. vii. 22, who " shall say in 
that day, Lord, Lord, have we not prophesied in Thy 
name ? and in Thy name have cast out devils ? and 
in Thy name done many wonderful works ? " to whom 
the Lord will say, " I never knew you, depart from 
Me, ye that work iniquity." It is a dreadful thing to 
be self-deceived usurpers of the functions of God's 
servants. Unless we are really Christians, we will 
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but take the name of Jesus in vain, if we add it to 
our unbelieving, carnal, and undevout petitions. 

Further, no Christian can pray in Christ's name 
who is not at the time believing. "His name, 
through faith in His name," has the power. The 
channel of faith must be uninjured and uninterrupted, 
or else the power cannot flow from the Saviour to 
His disciple who is praying. "Without living faith, 
boldness would not be holy but unholy, and the 
prayer would be profanity instead of being powerful 
to prevail with God. 

No Christian can pray in Christ's name when his 
faith is but very weak, or when his soul is full of 
vanity and pride. Pride is the greatest obstacle to 
true childlike confidence. Weakness, leading a man 
to despair of himself, and casting him entirely for 
acceptance upon Christ, is the very best preparation 
for having " boldness and access." 

Jacob had struggled against the angel, striving to 
have his own will and way, tUl his strength was 
gone and his thigh dislocated, and then in his ex- 
tremity he cast himself on the Lord's strength and 
became a prince, having power with God and with 
men, and prevailing. 

In the exercise of this great privilege Christians 
can never act in a perfunctory or careless manner 
and yet have real power with God. There is no 
power in mere words, or in any bodily exercise which 
profiteth Httle. They are not priests of the Eomish 
kind, who may profess, by outward ceremony or 
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uttered sentences, to "do duty" or "officiate," what- 
ever the state of the heart ba The Lord's own 
prayers were never perfunctory, neither can any 
effectual prayer in His name be so. 

Finally, no man can in the exercise of this privi- 
lege pray contrary to the mind of Christ. Nothing 
can be asked in the name of Jesus which He has not, 
expressly or by implication, authorised His people to 
ask. In particular, therefore, the privilege or per- 
mission extends to promised things, concerning which 
we know the mind and will of Christ. 

As to other things, only as we come by the teach- 
ing of God to know, beyond all question, the will of 
Christ, can we ask them in His name. When we 
abide in Jesus, and meditate on His Word, when we 
continue to bring forth fruit and the fruit remains, 
we will always be getting to know better what the 
Lord Jesus Himself would desire and pray for in our 
circumstances, and we will ask accordingly in His 
name. We will pray as if, every time that we stand 
before God, He stood with us ; as if, every time that 
we knelt down to pray, He knelt with us at our side. 
Why say, " as if " ? It is even so : Christ doth pray 
with us. The Lord is with us in the midst when 
we agree to ask anything. It is the consciousness 
of this presence that gives liberty and boldness of 
access. 

Truly, Ctoistians, the place whereon ye stand is 
holy ground ! God's voice to you is, " Put off your 
shoes from off your feet," abandon whatevet ^owisi^ 
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defile or profane so sacred a place ; but there is no 
word like that which followed to Moses, " Draw not 
nigh hither." On the contrary, God bids yon come 
near. Do as Joseph's brethren did, when he their 
brother bade them come near ; " They came near" — 
with fear and trembling perhaps, and yet to enjoy the 
blessedness of being forgiven and loved, to be en- 
riched with the good of all the land of Egypt. 



IN THE NAME OF JESU& 

Using my Saviour's name, 
Even I may dare, a creature of the dust, 
To go within the hoHest, heavenly place, 
And, not with douht or fear or shame, 
But with the highest confidence and trust, 
Behold my reconciled Father's face. 

Watching the audience hour. 
Even I may pray, the weakest of the weak. 
And touch the very heart and hand of Gk)d, 
Obtaining from His love and from His power 
Whatever promised, needed grace I seek. 
Rest and relief from every crushing load. 

Praying in that great name. 
Even I may say that everything is mine ; 
For has not Christ's inheritance been given 
With Christ Himself ? and my poor claim 
Is founded on my Saviour's right divine. 
Whether I ask on earth or have in heaven. 



CHAPTEE VII. 

PRAYING IN THE HOLY GHOST. 
Jdde 20. 

The Holy Spirit is in ZecL xii. 10 called ** the Spirit 
of grace and of supplication." In Eom. viii 26 we 
read of the Spirit helping the infirmity of the saints, 
and teaching them how and what to pray for as they 
ought. Again, in Eph. vi 18> in connexion with the 
counsel to take the whole armour of God, we find this 
exhortation also, ** Praying always with all prayer 
and supplication in the Spirit, and watching thereunto 
with all perseverance and supplication for all saints." 
From these testimonies of Holy Scripture, and from 
others similar, we may clearly imderstand that there 
is a most intimate connexion between true prayer 
and the working of the Holy Ghost. If we pray 
aright, we pray in the Spirit ; if we pray aright, we 
pray by the teaching and leading of the Spirit. 

L The words " in the Spirit " describe a state or 
case in which acceptable prayer may be offered. 
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Commonly the expression is used in Scripture to sig- 
nify the element in which the whole Christian life is 
lived Sometimes it is employed in a narrower sense, 
to designate the state of inspiration in which the 
prophets and apostles were when in the act of receiv- 
ing miraculous communications from God ; but much 
more frequently " in the Spirit " indicates the sphere 
or element in which the higher or divine life of 
ordinary believers in Christ is lived. To be " in the 
Spirit " stands opposed to being " in the flesh." " Ye 
are not in the flesh, but in the Spirit," it is said, Eom. 
viii. 9, "if so be that the Spirit of God dwell in you." 
Believers are " in the Spirit," or " after the Spirit," 
whereas the ungodly are " in the flesh," or " after the 
flesh;" indeed the unbelieving are after another 
spirit, for they walk " according to the course of this 
world, according to the prince of the power of the air, 
the spirit that now worketh in the children of dis- 
obedience," (Eph. ii. 2.) 

Believers are " in Christ " as to standing — one with 
Him : and thence arises their right to pray (i^ovala). 
Believers are " in the Spirit " as the element in which 
they and the Lord Jesus together stand; and thence 
arises their power in prayer (Svpafiisi). When the 
Holy Ghost descended on the assembled disciples at 
Pentecost, it is said that " He filled the house where 
they were assembled together ; " and it is further 
stated that "they were all filled with the Holy 
Ghost ; " so that the Spirit was at once about them 
and within them — ^the element in which spiritually 
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they lived and moved, very mucli as the atmosphere 
•was the element in which physically they lived and 
moved. 

When the Holy Ghost was given without measure 
to Christ as Mediator, it was for the benefit of His 
body the Church : and the descending of the Spirit 
on the members of Christ's body is figuratively set 
forth in Ps. cxxxiii. 2, where we read of the precious 
ointment poured on Aaron's head, going down to the 
skirts of his garments. This is the Holy Spirit 
cpming down in His power and sweet savour on 
Christ, and then carrying the same influence and 
perfume of grace to the very skirts of Christ's robe, 
down to the meanest members of His sacred body, 
and filling all the temple of God with its fragrance. 

The Spirit, therefore, is (1.) The element in which 
ike believing life is lived; and (2.) The power by which 
it is moved. Both these things are indicated by the 
various scriptural symbols of the Holy Ghost. He 
is the wind, the air, the breath of God ; not the air 
in stillness, but the air in motion, the wind blowing, 
the breath breathing — giving life, health, vigour, 
purifying and carrying forward. He is the fire; ever 
burning, whose flame ascending heavenward wafts 
the sacrifice of holy service up to God. He is the 
water; but never stagnant water, always the living, 
running water ; the dropping rain, the distilling dew ; 
giving cleansing, refreshing, life and gladness where- 
ever it reaches. 

1. The Spirit is the element in which the lif^ of all 
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true Christians is lived. Sometimes in Scripture 
believers are spoken of as the temple of God, or as 
the stones in the temple : the Holy Ghost dwelling 
in them individually, as also in them collectively, in 
the Church, the great living temple. But when 
Christians are said to live or worship in the Spirit, 
the figure is somewhat different. Believers are the 
priests in the temple, and the Spirit is the glory- 
cloud, filling the house in which service is rendered 
to God. He is the wall of fire round about Zion, and 
the glory in the midst of her. He is the flame in 
the bush that burned and was not consumed. And 
in that awful presence aU Christians, who really live 
near to God, perpetually dwell and serva They 
" walk in the Spirit," they " worship in the Spirit,"' 
they ** love in the Spirit," they "joy in the Spirit/' 
they " pray in the Spirit." As these bodies live in 
the air of heaven, as the faculty of sight is exercised 
in the light, as these minds live in the world of 
thought — in the mysterious domain of intellect — so 
these souls that are alive to God and spiritual, live 
and exercise themselves in the region or element of 
the Spirit of God. 

2. Further, the Holy Ohost as a power acts on aU 
that are '* in the Spirit" As the wind moves those 
things that are in it, or as the running stream carries 
along whatever is in it, so does the Spirit move all 
who are within the sphere of His influence. They 
are operated upon and influenced in various ways; 
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excited or repressed, agitated or calmed, according 
to the mind and will of the Great Worker) 

This working is that which the saints of God fed 
in a remarkable measure at certain times ; espeqially 
in connexion with God's ordinances, the reading or 
preaching of the Word, the sacraments, praise and 
prayer, or even in the discharge of the ordinary 
duties of Christian life. They call it " power," they 
call it " the Lord's presence; " if it extend to many, 
they call it " a revival/' The world knows it not ; 
but, as Jesus said to Mcodemus concerning this very 
matter, they " hear the sound thereof; " and often 
they try to describe and explain it in some way. 
They frequently caU it "fanaticism," or "excite- 
ment," for want of a better term, though those who 
know it best know that it is no such thing, but that, 
on the contrary, it is often mightiest and strongest in 
the absence of all things exciting, and when the 
calm is deepest. It has been called " the enthusiasm 
of humanity " by the writer of a recent book, and 
extolled as man's work on man ; but such a view is 
inadequate to explain it or to account for its effects. 
It operates on men often in its very greatest force 
when they are alone with God, and separated entirely 
fix)m other men and their books. True, in the pro- 
gress of a work of grace man does act on man, as 
one ripple in the lake raises another, as the storm on 
the other side of the sea sends its swell to our shores ; 
but even in that case, the initial force, the original 
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moving power is of God. In every great work of 
spiritual quickening, both human and divine influ- 
ences are at work The Spirit blows like the wind 
over the waters, stirring up the waves, while, at the 
same time, billow acts on billow, increasing the im- 
petus. Men work in the work, but the work is 
nevertheless the Lord's. The life, the real quicken- 
ing and spiritual power, are of the Spirit 

In such visitations aU the living feel and acknow- 
ledge this. Even the dead are drawn and wooed 
into life, and become witnesses to the power of the 
Holy Ghost. If we are altogether insensible at such 
a season, we must be twice dead; like the ocean, 
when it is not only still but frost-bound, so that the 
very tempest fails to disturb its repose. 

3. Christians may he more or less '*%n the 
Spirit" Paul, writing to the Corinthians, (1 Cor. 
iii 1,) tells them that they were carnal and not spiri- 
tual, only babes in Christ; and yet in the same 
chapter, (ver. 16,) he says, "The Spirit of God 
dwelleth in you." And such a case is, alas ! but 
too common. Many Christians, who have the Spirit 
dwelling in them, are nevertheless not greatly after 
the Spirit. Other influences from the flesh, the 
world, and the devil, have access to them, and sadly 
affect them. The air of heaven which they breathe 
is mixed with the impurities of earth. The polluted 
breath of the flesh mixes with it, the noxious vapours 
of worldly opinion mix with it, the very fumes of 
hell mix with it, and so it is contaminated. Such is 
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the atmosphere which in the present state of things 
surrounds the Church of God, heavy with pollution 
and laden with poison. Many Christians seem con- 
tent to abide in it ; all Christians must sometimes 
descend into it. But if spiritual vigour is to be 
maintained, there must be a frequent breathing of 
purer air, or, in other words, a close walk with God, 
and repeated baptisms of the Holy Ghost. 

Down in that malaria, men may, perchance, live, 
but they cannot be healthy. If by the necessities of 
their earthly lot some Christians are compelled to 
pass much of their life in the corrupted atmosphere 
of Vanity Fair, and if yet they are to enjoy spiritual 
health, they must do, in the region of thought and 
feeling, what the toiling multitudes of our great 
cities would need to do literally, if they are to have 
health. They must often get out into the free air of 
heaven, to the quiet country retreat, or to the moun- 
tain-top. They must escape from the foul exhala- 
tions of this great sick-room, from the pestilential 
vapours of this over-crowded workshop ; away from 
this city of destruction altogether, into the quiet 
retreat of solitary thought and prayer ; to the moun- 
tain-top where Moses, Aaron, and Hur tarried in 
appeal to God, while Israel fought with Amalek in 
the valley below ; to the hillside garden where Jesus 
often resorted with His disciples ; to the higher 
grounds of Olivet, where He will find a watchful few 
looking up toward the heaven when He comes back 
again. 
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To the extent that God*s people let the flesh or 
the world or the devil influence them, they do not 
live in the Spirit, and their life is lost But in pro- 
portion as they are under the power of the Spirit, 
their life of godliness is complete, their worship 
acceptable, their joy fuU, their walk holy, their 
prayers efiectuaL According as the current passing 
through the organ is weak or strong, interrupted or 
continuous, so is the music low and fitful or full and 
perfect ; and, in like manner, as the Spirit acts upon 
us weakly or strongly, at times or in continuance, so 
does our life send forth its music broken and incom- 
plete, or in fuU sweU of harmony to God's praise. 

II. The Holy Ohost is given very specially to guide 
in prayer; so that if we are in the Spirit, and acted 
on by the Spirit, we will pray in a right and accep- 
table way. He is " the Spirit of supplication," " the 
Spirit of adoption, in whom we cry, Abba, Father." 
He is "the Helper of our infirmities," teaching us 
"how and what to pray for as we ought," also 
" making intercession for the saints according to the 
will of Grod." Here the ofl&ce of the Holy Ghost is 
twofold. (1.) He teaches to pray. He is the light 
of life to aU that are " in the Spirit." (2.) He leads 
in prayer. He is an exciting, directing, supporting 
power to all that are moved by His influence in 
prayer. 

1. The Spirit teaches how and what to pray for 
as we ought. We are ignorant; we know not natu- 
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rally, nor at all, except by His teaching. Heart 
and mind need both to be engaged. We must have 
both desire and knowledge; and only that Spirit, 
who searches heart and mind, who knows ns 
thoroughly and can touch every string of our being, 
can instruct us to so high a duty. 

The Spirit teaches how to pray — ^to pray in faith, to 
pray in Christ's name, realising our standing in Him. 
He teaches us to pray in earnest, not trifling, but 
feeling the holiness and solemnity of our position ; 
to pray humbly and submissively, even as Jesus 
prayed, for, through the whole domain of the Spirit, 
and by all that are in the Spirit, the echoes of that 
voice will be heard, which said, in extremest dis- 
tress, " Not My will, but Thine be done ! " 

The Spirit teaches what to pray for. He shows 
what we need, what we ought to ask, what is law- 
ful, what is useful, and specially what things are 
freely given us of God. "As it is written, Eye hath 
not seen, nor ear heard, neither have entered into the 
heart of man, the things which God hath prepared 
for them that love Him. But God hath revealed 
them unto us by His Spirit ; for the Spirit searcheth 
all things, yea, the deep things of God," (1 Cor. ii, 9, 
10.) By the written Word, by the page of Provi- 
dence, by direct witness and communication with 
our spirits, He instructs us both how and what to 
pray for as we ought. One may sometimes feel 
tempted to say. How can I, a poor, weak, and igno- 
rant creature, discern and understand the thing^a o{ 
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God, SO as to know what is promised and what is 
unpromised, what to pray for and what to let alone ? 
How can I believe or abide in Jesus when I pray ? 
Will not some weakness or ignorance of mine mar 
any holy desires or anxieties for good that may dawn 
in my heart ? Can I be bold and yet humble, eager 
and yet submissive, importunate and yet patient? 
The answer is here : God has given the Spirit ; and, 
if we are Christ's, we have the Spirit to instruct us 
as to all these things. Yea, more, 

2. The Holy Ghost is given to lead us on in 
prayer — to stir us up to pray, to sustain and support 
in prayer, to carry up to God the real longings of 
our better nature ; and this last is what is meant by 
His " making intercession for the saints according to 
the will of God/' It is more than mere teaching. 
He acts, be it remembered, as a person in this, not 
merely as a power or influence. Even as the Lord 
Jesus personally taught and led and supported His 
disciples when He was with them, so does the Spirit, 
in Christ's absence, teach and lead and sustain. 

There is a real intercession of the Spirit within us, 
with groanings which cannot be uttered. We, after 
all, are at the best but blind and weak. Though we 
be led by the Holy Ghost, counter-currents of the 
flesh confuse us, cares and disappointments distract 
us; even though the spirit is willing, the flesh is 
weak. But there is a Helper for the man who is 
distracted and pei-plexed in prayer ; a Helper amid 
the thousand mixed, unholy, wUd thoughts that crowd 
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around his heart, when he is most in need of blessing 
and trying in vain to ask it of God. The Holy 
Ghost is in us to make intercession. Therefore be 
still in your distress and let this Spirit plead. Let 
the groanings which cannot be uttered, the desires 
which cannot be clothed in words, or even put into 
palpable thought, breathe themselves forth in the 
Spirit's intercession. In the darkness and tempest 
put the helm into the Great Pilot's hand, and He 
will guide the vessel safely. Be just silent before 
God;. and though you hear nothing but the roaring 
of the wind and the dash of the waters, though you 
may fancy that amid the tumult you hear the hiss- 
ing of the demons of night, yet God heareth some- 
thing else. He that searcheth the heart knoweth 
what is the mind of the Spirit within you. He hears, 
amid all the din and discord, the true music of His 
own Spirit's voice, and He will give you the needed 
blessing accordingly, for that pleading is always ac- 
cording to the wiU of God. 

What a joy is this for weak and tempted believers, 
who are often so deeply conscious of the sin of their 
prayers, that they are almost afraid to pray ; yea, 
sometimes it is even an agony to attempt it. Not 
only is the sin of our holy things borne by Christ, 
but also our wilful, fleshly, imbelieving prayers are, 
in their passage from our souls to the ear of God, so 
to say, set aside by the Spirit, who is the medium of 
intercession. They are left behind like the ashes of 
the sacrifice, while the breathing of our better nature. 
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ascends in the fire and flame of the Holy Ghost, a 
sweet and accepted savour to God. Think of this, 
you who are often cast down and troubled on account 
of weakness and distraction in prayer. 

IIL There is, indeed, no true prayer but "inths 
Spirit*' If we are not in the Spirit — ^if, as we may 
say, we are outside the Spirit, we are ** in the flesh." 
In that case our prayers will be merely " the desires of 
the flesh and of the mind," not according to God's 
will, but according to our own " lusts." Such prayers 
cannot prevail. God declares that they shall not 
If ever those who are in the Spirit cease to be led 
by the Spirit, their prayers cease to prevail They 
become dead and formal, "according to the letter 
which kiUeth." In this way the prayers of old 
Judaism had become powerless in the days of Christ 
and His apostles. In this way the prayers of modem 
ritualism are powerless and useless ; yea, the prayers 
of some real Christians are utterly in vain. They are 
dead form, mere words, " much speaking," and no- 
thing more. 

It is of the utmost consequence, therefore, that we 
see to it that our prayers be in the Holy Ghost. 

The Holy Spirit deals with us all, even with the 
unconverted. He breathes upon us, if not within us. 
He bids us pray. Let us obey. Let us pray : not 
raising questions about our power, or the necessity of 
faith first. These are, truly, profitless questions, 
when they come to be, as in this case, the defence of 
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disobedienca Let us obey, though we be powerless, 
and as dead men have risen, and dumb men have 
spoken at the bidding of God, so, even as we kneel, 
the life will come and the words, or at least the 
groanings which cannot be uttered, and, lo ! we are 
praying and believing, believing and praying. 

But if we are already Christians, and consciously 
have the Spirit, it is still very needful that we make 
sure of yielding to Him, and letting Him guide us in 
prayer, and that we beware of quenching or resisting 
His motions. And if this is to be the way, we must 
daily live and walk in the Spirit We cannot have 
the Spuit in prayer and want the Spirit in the rest 
of our life. If to any considerable extent we live 
after the flesh, we will carry the flesh with us to the 
throne of grace. We always carry with us a portion 
of the atmosphere in which we ordinarily live, whether 
it be pure or whether it be tainted, into whatever 
place or presence we ourselves enter. When we 
come in from the cold, we bring with us a part of the 
wintry air ; when we go out from the heated room, 
again, we carry part of the warmth with us. If the 
CJhristian is much in the cold air of worldliness, he 
carries it with him to the closet and the sanctuary ; 
while, again, the man who is living much in the 
Spirit, carries the power of that fellowship with him* 
not only into all his sacred duties, but also into the 
work of every day. A daily walking in the Spirit is 
absolutely necessary if we would pray in the Holy 
Ghost. And, further, if we would continue to pray iiL 
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the Spirit, it is necessary that we never resist His lead- 
ings, whether these be indicated to us in the Word, 
in Providence, or through the testimony of conscience 
within us. They may often not be according to our 
mind ; but if we would pray in the Spirit, we must 
yield, and never drag our carnal desire to the throne 
of grace, in opposition to God's teaching, when that 
has become plain. 

It is altogether a most solemn thing to have thus 
to do with God the Holy Ghost. It is to be minister- 
ing priests in the temple when it is filled with the 
glory. It is to offer incense with the fire from off 
the altar. The Spirit is the altar-fire in which the 
great sacrifice was offered, when it ascended to God 
for a sweet-smelling savour ; and kindled by this 
same fire, the incense of the praise and prayers of the 
Church must ascend. Let us beware then of Nadab 
and Abihu's sin and doom. " Our God is a consum- 
ing fire." It is a matter of awful responsibility to 
have to do with the Spirit of the living God. 

Let us ever yield, and thus through Christ we 
shall have constant access by one Spirit unto the 
Father. Our prayers shall prevail ; and the answer 
will come in life to ourselves, revival to the Church, 
and in the winning of many souls to the Saviour ; 
yea, as the Spirit and the Bride continue to say 
" Come ! " the Lord will answer that cry too by the 
revelation of His glory. 
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PRAYER IN THE SPIRIT. 

It is a solemn thing to kneel 

Within the very holiest place, 

And in our deepest soul to feel' 

That Gk)d is with us face to face^ 

To feel a silent power descend, 

The breathing of the Holy Ghost, 

Till, lifted as on wings of wind, 

We almost join the sainted host. 

Borne on and up, earth sinks away^ . 

Eternal things come very near. 

We live, we move, we think, we pray 

As in a heavenly atmosphere. 

Around us shines an awful light. 

No secret sin can hidden keep, 

The stains we counted small and slight 

Show, in its brightness, dark and deep. 

Most clearly here our wants appear, 

Most clearly too our helplessness. 

But also in that light most clear 

Shines out the Lord Our Righteousness. 

As in a stream of deep desire 

Forth toward Him our longings flow. 

Till rising higher, as in a fire 

Of faith and love and joy we glow. 

Then all our darkness turns to light, 

And all the sin-stains pass away, 

Our trembling changes to delight ; 

Yea, turns to triumph as we pray. 

And while the Spirit fills our soul. 

Both how and what to ask we find ; 

For, yielding all to His control. 

We 're safely led, though we be blind. 
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Those thoughts which words cannot express^ 

The groanings of unutter*d need, 

Breathed out in silent earnestness 

Or agony, are prayers indeed. 

They speak the Spirit's very mind, 

As incense sweet they heavenward rise, 

While all our sin is left behind. 

Like ashes of the sacrifice. 



CHAPTER VIII. 

ANSW;EBS to prayer PfiEVENTED. 

" Ye ask and receive not, because ye ask amiss that ye may Con- 
sume it upon your lusts." — James iv. 3. 

" K I regard iniquity in my heart, the Lord will not hear me.*' — 
Ps.lxvi. 18. 

It^ is fully implied in what has been abeady said 
concerning the prayer of faith, that if we ask any- 
thing to consume it on our lusts, or if we ask, regard- 
ing iniquity in our hearts, the Lord will not hear. 
No man can ask in faith and yet amiss. He cannot 
ask abiding in Christ, or in the name of Christ, oi^ 
led by the Spirit, and yet regard iniquity in his 
heart. But the mistake of asking amiss or with a 
regard to iniquity in the heart is so frequently made, 
and is so great when it is made, that we are not left 
to discover it by inferential reasoning. The danger 
is most explicitly set before us in Scripture, and in 
many ways we are warned against it. For example, 
we read in Prov. xxviii 9, '* He that tumeth away 
his ear from the hearing of the law, even his i3r^^<^\. 
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shall be abomination ; *' and again, in Isaiah L 15, 
" And when ye spread forth your hands, I will hide 
Mine eyes from you; yea, when ye make many 
prayers I will not hear; your hands are full of 
blood/' The principle, indeed, naturally commends 
itself to men's consciences, and hence we find Job 
reasoning with his friends, and saying, " Will God 
hear the cry of the hypocrite when trouble cometh 
upon him ? " (Job xxvii. 9 ;) and the healed blind 
man arguing with the Jews, and saying, " Now we 
know that God heareth not sinners," (John ix. 31.) 
Undoubtedly the chief reason why, both in ages past 
and at this present time, much prayer remains un- 
answered is, that iniquity is regarded. The prayer 
is on that accoimt amiss ; an answer according to the 
asking would not glorify God nor profit the petitioner, 
it would only gratify lust and foster sin, and there- 
fore it is refused. 

In the passage quoted from the Epistle of James, 
there is in all probability a reference to the lusting 
of the children of Israel after flesh, of which we read 
in Numbers xi. 1-35. The people lusted and cried 
to God, and He gave them their demands in anger. 
The apostle, writing specially to Jewish Christians, 
seems to have this part of Israel's history before his 
mind; but he $peaks here not of the demand or 
prayer being granted, but of its being refused. When 
the Lord refuses to give the requests of His people, 
if these are amiss. He deals most mercifully with 
them. Their punishment, or rather chastisement, is 
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to want what they ask, and to want, in addition, 
fellowship with God. 

The rebuke of James is addressed to true Chris- 
tians, to those whom, again and again throughout 
the epistle, he addresses as '* My brethren/* The 
word in the Psalm is spoken by a believer with 
respect to himself. We may gather from both pas^ 
sages that God's people do need to hear such words 
of rebuke, for it is to be feared that they often fail in 
prayer through lust. It will hurt no real Christian 
to look fairly at the possibility, "i// regard iniquity 
in my heart ; " and it may be of great ^profit to con- 
sider whether this be not the reason of the want of 
constant answers to prayer. 

There is no very strict distinction to be drawn be- 
tween "regarding iniquity in the heart" and '* ask- 
ing amiss to c6nsume it upon our lusts.*' We regard 
iniquity in our hearts if we love it and cleave to it, 
even at the time when we ask what is good, or if we 
refuse to confess and forsake it, even when conscience 
lifts up a testimony against it. Also, it is to regard 
iniquity if we have it in our view and purpose when 
we pray for lawful things. This last is very much 
the same as " asking amiss that we may consume it on 
our lusts ; " while the " asking amiss " also includes 
prayer for the merely carnal and earthly, to the exclu- 
sion of the spiritual blessings which God promises. 

The murmuring of the Israelites for flesh mani- 
fested itself, no doubt, in bitter crying and prayer to 
God, and it was an instance of the "askm^ ^xs^e^s^V* 
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carried to its fullest extent. The manna came in 
plenty morning after morning ; the rock also gave its 
water. There was no want of necessary food when 
they began to murmur and to speak of the flesh-pots 
of Egypt. Lust and not necessity prompted their 
complaints. Now the manna and the water from 
the rock represented Christ and all necessary bless- 
ings in Him. The quails again corresponded to what 
we might call worldly luxuries, pleasures, and enjoy- 
ments. The manna of God's children is sure ; it is 
their own fault if they want it. But it is otherwise 
with the quails ; God may give or withhold tiiem as 
He sees to be for good; and. there ought to be 
humble submission to His will Yet we are often 
tempted to do as Israel did ; yea, it is to be feared, 
we often yield to the temptation. We set our hearts^ 
on some earthly thing and determine to have it. 
We earnestly seek to get it, by prayer and otherwise, 
and we fail. We covet it the more because we fail, 
and we begin to despise the great salvation in com- 
parison. It is well, we think, to have Christ, but 
why not this also ? " Our soul abhorreth this light- 
bread." We envy the world their enjoyinents ; we 
remember with bitterness how we too once sat by 
the flesh-pots of Egypt. If this be the feeling of the 
heart, though it be far enough from the utterance of 
our lips, we will ask amiss to consume it upon our 
lusts whenever we try to pray. 

Sin in any of its multiplied forms, lust of any 
kind, being supreme in the soul, will efiFectually 
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keep our prayers from prevailing, howeyer much the- 
sin or Itist be disguised or concealed. 

Pride, for example, will prevent answers to 
prayer; "God resisteth the proud, but' giveth 
grace to tiie humble/' 

Worldliness, or " covetousness, which is idolatry," 
will hinder answers. K men in ordinary life be ever, 
saying, " Baal, hear us 1 Mammon^ be thou our 
God !" and if, for a salve to conscience or with a view 
to make a. compromise, they cry for life and) salya- 
tion to the Lord^ will that prayer prevail ? If, seeing 
that- worldly advantages would attend a rq)utation: 
for piety and success in God's work, they ask for 
holiness and success accordingly, can such a prayer 
be heard, even if they really wish for the blessings 
aakedl No. Any man praying in this fashion i^ 
but at best a double-minded man. If a Christian at 
aU, a waverer — ^wavering between faith in God and 
faith in mammon, between obedience to God and the 
gratification of his own lusts ; and the word in James 
i 6, 7, shuts him out from all hope of an answer. 

Similarly, the love of carnal pUamre will be fatal 
to success in prayer. The lusting of Israel illustrates 
this. If we come to be under the spell and fascina* 
tion of any worldly lust, whether the lusfc of the 
flesh, the lust of the eye, or the vain glory of life, 
we become spiritually " adulterers and adulteresses," 
as it is said in James iv. 4. We ^re God's enemies, 
and cannot be treated as friends. 

But, especially, it is very fully set down.ioL S«7e»^ 
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ttire, that certain sins against our fellow-men, envy, 
malice, revenge, and the like, cherished and held to, 
will completely come between us and all grace from 
God. Duties too are commanded, the neglect of 
which wiU render the answering of our prayers im- 
possible. There is, particularly, the oft repeated 
command to forgive if we would be forgiven. We 
have not only the petition in the Lord's Prayer, 
" Forgive us our debts as we forgive our debtors ; '* 
but, to indicate the importance which the Lord Jesus 
attached to the qualifying clause in that petition, 
though He added neither comment nor explanation 
to anything else in the prayer, He *did say of this, 
" If ye forgive men their trespasses, your heavenly 
Father will also forgive you ; but if ye forgive not 
men their trespasses, neither will your Father forgive 
your trespasses." To the same effect is the word by 
the apostle James, " He shall have judgment without 
mercy that sheweth no mercy;" and again, the coun- 
sel of Paul, *' I will that men pray everywhere, lifting 
up holy hands without wrath and doubting." No 
doubt also, in a very special manner, to the exercise 
of prayer this other word of Christ will apply, " If 
thou bring thy gift to the altar, and there remem- 
berest that thy brother hath aught against thee, go 
thy way, first be reconciled to thy brother, and then 
come and offer thy gift." Then, we have an express 
commandment to pray for them that despitefully use 
us and persecute us, though there be no express com- 
mandmeni to pray for our friends and brethren. All 
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which passages, and many others, show that, if there 
is to be acceptable prayer, our hatreds, feuds, grudges, 
resentments, and revenges, even against the worst 
enemies, must be put away. Nothing less will 
suffice. No plea about forgiving without forgetting, 
of which we sometimes hear, or of keeping up 
quarrels for God's sake, can obviate or diminish the 
force of the testimony, " If ye forgive not men their 
trespasses, neither wiU your heaveny Father forgive 
you.** And this is but part of the wider truth, that 
if we cherish and determinedly cleave to any sin 
against our fellow-men, our prayers cannot be heard. 

II. There are many reasons for this clearly 
revealed principle of the divine procedure, that the 
keeping to sin completely prevents an answer to 
prayer. It would dishonour God, it would be to 
the hurt and injury of all holy beings, it would be 
to the damage and ruin of our own souls, to be heard 
in such circumstances. 

The things for which we pray may be ever so good 
and lawful in themselves ; we may pray for the very 
things which God offers and presses upon our ac- 
ceptance — for pardon, for peace, for holiness, for the 
coming of the kingdom — but all is marred if there be 
a regard to sin. We may be so far in earnest too ; 
in some sense anxious for the blessings we crave, 
anxious at least to have them in part ; but yet the 
regard to sin, the backward look, the sinister end, 
the concealed bias of heart and soul, shuts the door 
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against blessing. God sees all these nnder-cuirents. 
He looks at prayer in lights that perhaps the man 
presenting it does not dream, of. It is not the lan- 
guage of the lips, nor the partially right desires of 
the heart alone, but it is the language of the whole 
being that really ascends to the ear of God. 

Prayers for spiritrial goad become fdUe and un-r 
real^ merely mockery, when the soul cleaves to sin 
and worldliness. Were the true utterance of the 
whole soul expressed in such a case, it would amount 
almost to blasphemy. If, for example, we were to 
pray for the Holy Spirit, or for the extension 
of Christ's kingdom by the conversion of sinners, and 
then to add, "Nevertheless J would rather have 
earthly good, wealth and pleasure, mine own ease, 
men's good wiU and approbation, than any of these 
things ; " would not such a prayer be mockery and 
blasphemy? If we were to pray for holiness, and 
then to add that we do it with an eye to worldly ad- 
vantage, would not that be blasphemy and profanity? 
Were wf to pray for the best of spiritual blessings, 
and to qualify our requests by saying, " Yet not at 
the expense of a single hour of toil and trouble to 
me, nor at the cost of a single shilling to me; it 
must not be in such a way as that I would have to 
displease ungodly friends — to give up any com* 
panionshipa or amusements to which my heart is 
bound; " who does not see that such language would 
be impudent dictation or mocking blasphemy ? 
Every man's conscience tells him that God cannot 
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bxrt abhor such praying. And the case is not ^greatly 
altered, if the Gk)d who searches all hearts see and 
know that the inner wish of our soul is something 
similar to this, even when the holiest words are 
uttered by our lips. 

Moreover, an answer according to the asking 
would, in these circumstances, not be a blessing, but a 
curse. If we were heard in pride and presumption, 
we would boast as if our own hand had gotten us the 
victory. If we were heard in worldlines« and mam- 
mon-worship, we would actually degrade God's good 
gifts to offer them at the idoPs shrine. We would 
lay the cross of Christ in the dust and step on it to 
reach our carnal ends; we would cast down the 
beautiful garments of salvation and kneel thereon to 
worship some hideous divinity. Our crime would 
•be worse than Belshaizar's, when he took the holy 
vessels of the Lord's house to enhance the splendour 
of his fea«t, and to do honour to his gods of silver 
and gold. If, again, we were heard while cherishing 
malice and revenge, God would in that case be en- 
tering into our passions, and encouraging us in 
enduring and tmchecked hatred, the very thing 
which makes hell terrible. Our souls, instead of 
being sanctified, would become more corrupt as 
blessings were multiplied ; from being God's temple 
and " the house of prayer," they would become " a 
den of thieves.'^' For God's own glory, therefore, and 
for our good, the prayer of the double-minded must 
always be refused 
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From this point there is opened up a view, upon 
which we came before, though from a different direc- 
tion. We can see the necessity of abiding in Christ 
and bringing forth fruit, if our prayers are to prevail ; 
we see the connexion between the keeping of God's 
commandments and the answer of prayer; as set 
forth, John xv. liS, and 1 John iii 22. To prevail 
in prayer we must "lift up holy hands." "He 
prayeth well that loveth well," one has said most 
truly. Of course we are not laying down the doc- 
trine that our holiness is in any sense the ground on 
which prayer is answered. We must always be 
heard for Jesus* sake, if heard at all. Only, this is 
very clear, that to strive to retain sin and yet to pray 
for deliverance^ is like knocking at God's door with 
the one hand, while with the other we hold fast in 
order to keep it shut. 

It is indeed far best when God does not answer 
these unholy prayers. Were He to grant our 
requests, as He did when Israel murmured for flesh, 
it would be in anger. And, as His wrath brake 
forth upon them when the flesh was in their mouths, 
and disgust instead of delight followed the gaining 
of their desire, so would we find it. The coveted 
fruit when grasped would be but like the grapes of 
Sodom, dust and ashes. 

Hence, let us ever go to God, saying, " Search me 
O God, and know my heart, try me and know my 
thoughts, and see if there be any wicked way in me, 
and lead me in the way everlasting." Let us never 
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go to the throne of grace, saying, " I must have such 
a thing." Let us never grieve too much if God be 
pleased to deny our asking. David prayed for Ab- 
salom's life, and grieved greatly over his death ; but 
it was a blessing for him and for Israel that Absalom 
perished. Desires denied are often found in the end 
to be unspeakable blessings. 

III. There are two mistakes into which a too 
narrow consideration of the danger of asking amiss 
might lead. We might suppose that before we could 
rightly pray we must he perfect ; or, again, we might 
suppose that it were altogether wrong to wish for 
worldly good, or to make it matter of prayer before 
God. 

The stating of the first difficulty almost removes 
it. No man on earth could pray were previous per- 
fection necessary. ALL the prayerful are imperfect ; 
all who ever since the beginning have had power in 
prayer have been imperfect. " Elias was a man sub- 
ject to like passions with us," we are told, and yet he 
prevaUed in prayer. 

Never let it be forgotten by suppliants that 
Christ's perfection secures our power in prayer, if 
only we stand in Him. 

The other idea is equally foolish and unscripturaL 
It is impossible for any healthy mind not in -some 
measure to desire earthly good, but it always becomes 
possible for the holy-minded to subordinate any de- 
sire of an earthy kind to longings and desires tlia.t 
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are higher and heavenly. To pray out our desires 
which relate to this world, to tell them to God ^is we 
kneel in the closet, is one of the best ways to purify 
them, and to sift out from among them the unholy 
and the unlawful ; while, at the same time, it will 
make us entertain in subordinaticm to better things 
what may remain. Scripture is full of examples of 
prayer for earthly things being answered. The word 
is, " Casting all your care upon Him, for He careth 
for you," and yet it is, " Seek first the kingdom." 
Hannah prayed and obtained her request. Jabez 
prayed and got his. Moses prayed for entrance into 
Canaan, and for the time was denied, yet nothing is 
said to show that he sinned in praying as he did. If 
we pray in submission to God's will, and not esteem- 
ing these things above their worth, it is certainly 
most lawful to ask for them. 

But what of the man who cares only for earthly 
things, and who cannot pray at all, except he ask 
for them only ? In such a case there is no possi- 
bility of true prayer, or of a true answer to prayer. 
It is all sin together, if only the earthly be desired 
and asked. It is to take God's name in vain, if, 
after despising His warnings and His invitations of 
mercy, any man go crying and clamouring for the 
merely earthly bounty of God's Providence. The 
worlcjling must repent and beUeve the Gospel, he 
must go down in the dust before the Lord as a sinner, 
and beg for mercy for the sake of Christ ; and only 
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then will it be said for the first time truly concern- 
ing him, " Behold, he prayeth." 

MIXED MOTIVES. 

If I must first be pure, 

In motive and intent, 
Before an acceptable prayer 

To God I could present. 

Then should I never more 

Attempt to hope or pray. 
For sin lurks hiding in my soul. 

Abhor it as I may. 

My motives are a sea 

Of depth unknown to me, 
A labyrinth of changing thought, 

A maze of mystery. 

I trust that good is there, 

That ill is there I feel, 
And this for long has been iny prayer, 

" Myself to me reveal." 

But ever as I gaze, 

I seem to know the less ; 
The truth eludes me, in a haze 

Of doubt I grope and guess. 

But this I dare to say, 

I cling to Christ the Lord ; 
Standing in Him I dare to pray. 

And holding by His word. 
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Yes, as I see His face 

And realise His love, 
I pray depending on the grace 

By which I live and move. 

I cannot sin regard, 

I cannot ask amiss, 
My prayer by lust will not be marr'd, 

If only it is this. 

God grant I ever may 
Some holy progress make ; 

But when I pray I still must say, 
'' Hear me, for Jesus' sake.'* 



CHAPTER IX 



PEAYEE AND WANT. 



" He will regard the prayer of the destitute/' — Ps. cii. 17. 
" Call upon Me in the day of trouble, I will deliver thee, and thou 
Shalt glorify Me."— Ps. 1. 15. 

MoEE than one half of the Psalms — about ninety 
altogether — are either prayers prompted by deep 
distress, or they are songs of deliverance, thanks- 
givings for relief from trials past. It is to be re- 
membered, too, that the Psalms furnish a much 
fuUer record of what may be called believing ex- 
perience than any other part of Scripture ; and we 
may expect that this fact of trouble being very 
intimately connected with prayer, so evident in the 
Psalms, will have a coiTesponding exemplification in 
Christian experience still. To consider and under- 
stand this connexion will not only help to cast light 
on some providential dispensations otherwise dark, 
but will also enable us to obey the more readily the 
word of exhortation by the apostle James, " Is any 
among you afllicted ? let him pray." 
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I. Trouble prompts men to pray. It makes them 
know their weakness and want, and in every case 
where it is really sanctified, it has the effect of pro- 
moting prayer. Men in their misery discover their 
spiritual wants, and so they are led to value and to 
pray for the promised blessings of the gospel 

Prayer in the time of trouble may be said in a 
very important sense to be natural. It is the teach- 
ing of natural conscience to every man in the day of 
his calamity to cry to God. Want and woe make 
the proud heart stoop to beg help of a fellow-man 
even, and their natural tendency is to make proud 
men humble themselves and beg of God. The 
heathen mariners in the storm awoke Jonah, saying, 
" What meanest thou, sleeper ; arise and call upon 
thy God." It is told of a well-known poet, that though 
he was an avowed atheist, yet, when overtaken by a 
storm at sea, and in great danger, he was down 
upon his knees with the rest of them, crying to 
God for mercy. Especially in a community where 
there is a common recognition of God, when 
trouble comes, conscience will speak of sin, and 
men will be driven to pray. In the great Lon- 
don plague of 1666, the words "The Lord have 
mercy upon us," were written upon the doors of the 
infected houses, while the city churches were daily 
crowded with throngs of alarmed worshippers, crying 
to God to have compassion upon them. To some 
extent we see the same feeling manifested during 
visitations of God in our own time. When our daily 
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bread is threatened with destruction, when death 
draws near to ourselves or to those who are dear to us, 
when the terrible scourge of cholera is in the land, 
and coming nearer and nearer our own dwelling 
conscience is sure to bid us pray. Let unbelief prate 
as it may concerning its cruel and remorseless god 
of natural law, the common conscience of mankind 
will say. Cry to the gracious God of heaven, if per^ 
adventure He may have pity upon us. Many a 
time the most careless and ptofane will in their day 
of calamity begin to pray. Let death approach, and 
they will send for a minister or some Christian 
friend and say, Pray for me ! help me to pray ! 

But, particularly when trouble is blessed to us so 
as to make us know that we are spiritually desti- 
tute, or, if our trouble be exclusively or chiefly that 
wounding of the spirit which results from the open- 
ing of our eyes to see our lost condition, such trouble 
will certainly shut us up to prayer. The question 
formerly adverted to, whether an aWakened sinner 
ought to pray, is speedily brought to a practical 
settlement when the Spirit of God does awaken any 
man. As surely as he is awakened he prays. 
Saul oi Tarsus betook himself to prayer before 
Ananias came to him to instruct him as to what he 
was to dp. Let those who are Christians remember 
the days of their own awakening, and they will find 
that when the Spirit breathed on them, when the 
life of God came or was coming, its first utterance, 
like the first utterance of the new-born i.nfex^^^'^ya.'^ 
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cry. The prodigal forgets his father's house in the 
days of his fancied prosperity and plenty; even 
when he begins to be in want — corresponding to the 
state of being half-awakened — he has recourse to 
labour, not to prayer ; but when he becomes more 
destitute, and arrives at the point of perishing with 
hunger, he says, " I will arise and go to my father ; " 
he is willing to be a beggar at the old door now ; he 
cannot choose but pray. Even so, the thoroughly 
awakened sinner cannot choose but pray. 

And if any of God's children who have tasted and 
seen that He is good, afterwards come into spiritual 
destitution and distress, they are always shut up to 
prayer. Fightings without and fears within, hope 
and prospect cut off, the distressed soul asks. What 
shall I do ? and the answer both of Scripture and of 
experience is. Pray ! 

"Friend of the friendless and the faint. 
Where shall I lodge my deep complaint ? 
Where but with Thee, whose open door 
Invites the helpless and the poor ? " 

Hence the recorded experience of Christians in 
their present state of trouble and temptation corres- 
ponds so commonly to that exemplified in the Psalms. 
They can often say with truth, " I was brought low 
and He helped me." Elijah's prevailing prayer for 
the rain, if not prompted, was at least promoted by 
distress. Daniel's prayer for the restoration of Israel 
from captivity was in like manner a cry in need. 
Look to the prayers recorded in the Acts, and you 
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will find that most of them were called forth by 
trouble. Even when they prayed at Pentecost this 
was the case ; for, during the ten days between the 
ascension and the fire-baptism, they were left orphans, 
as sheep without a shepherd, in a position of great 
difiBculty and danger. It may be said that even the 
prayers of the Lord Jesus himself were, to a large 
extent, prompted by afiliction, for " He offered up 
prayers and supplications with strong "crying and 
tears." " Being in an agony He prayed." Nothing is 
more certain than this, that all God's children do in 
a special manner pray when they are destitute, 
afflicted, and tormented. When they cannot praise 
they can still pray ; when they cannot sing the 
Lord's song in the strange land, they can, never- 
theless, cry for deliverance; and often a "song in 
the night " follows the prayer of the destitute. Paul 
and Silas in the prison first prayed, and then sang 
praises, till all the prison rang again with their 
strange worship. But at least Christians in distress 
will pray. For help, for relief, for the forgiveness 
of whatever sin may have caused the affliction, for 
patience to bear it, for fruit as the result of it, they 
will pray to that God who is a very present help in 
the time of trouble. If for a moment they be 
benumbed by some terrible stroke, so that heart and 
utterance fail, yet by and by recovering, they pray. 
As pent-up sorrow finds relief in tears, so the burning 
agony which lasts while they are silent in pride, in 
despair, or in their very confusion and helplessness 
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of soul, finds a blessed relief when they can only pray. 
It is a great step to comfort and rest, if Christians 
in calamity are able to do what John's disciples did, 
when, after burying their master's body, they " went 
and told Jesus." 

II. Trouble and destitution have a great influence in 
purifying prayer. They tend to make it such that 
it can be answered in consistency with God's glory, 
and with the highest good of the believer who prays. 

It is for Jesus' sake alone that the person or the 
prayer of any man is accepted ; but in order to an 
answer, something more than acceptance is needed. 
Prayer must be more than devotion, it must be the 
earnest outpouring of our desires to God ; and only 
when it is this can it be said, properly speaking, to be 
capable of being answered. 

1. Trouble, in every case in which it is blest, makes 
prayer earnest and direct Destitution and need felt 
in the inmost soul prevent formalism, and keep from 
meaningless words. There is no time when we are 
so apt to become cold and formal as the time when 
all things go well with us. The prosperous man's 
thoughts and ideas about religion altogether are com- 
monly superficial and paltry. Christianity is the 
religion of the sorrowful Prayer is the cry of the 
needy ; and the prosperous man's prayers, like the 
rest of his religion, are shallow and heartless. Such 
a man may, perhaps, be a true child of God, and he 
may pray ; but the prayer wiU be either words with 
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little thought, or, at the very highest, devotion with- 
out desire. There is a kind of prayer into which 
even those Christians, who at one time knew what it 
was to cry from the depths, are apt to get when 
they reach what the world would call more pros- 
perous and peaceful days. It consists in well-ordered 
words and sentences ; scriptural requests clothed in 
polished diction. "Beautiful prayers," people say; 
''noble for their simpUcity, or majestic in their grand 
cadences ! " Such prayers are like the gilded keys 
which they keep in some towns, and which they lay 
on a cushion and present to the queen when she 
comes to the place, in token of their submission and 
loyalty. They are seemly enough as a show ; they 
have perhaps some symbolic significance, but they 
open nothing. Beautiful prayers may in some sense 
be devotion; they may amount to something like 
praise, and have a certain soothing, mellowing influ- 
ence on men's souls, but they are certainly not the 
" asking," the " seeking," the " knocking," to which 
the promises are made. Let real trouble come upon 
a Christian man, let him feel himself in deep want, 
and he will pray in another fashion. Like Peter 
sinking in the water, he will cry, " Lord, save me ; " 
like the publican he will say, " God be merciful to me 
a sinner ; " like the Syrian king Benhadad, when in his 
extremity he sent to the king of Israel the message, 
" Thy servant Benhadad saith, let me live," he will 
pray simply and directly. When a man is in real 
distress, he will not seek to make beautiful prayers, 



120 

but his langiu^ will reaDj be beaatifiil, because 
trne and earnest. Thcze is no irar to earnestness 
like this; thcie is nothing that so eCrectQallT winnows 
and purges a man's piaTeis of pretence and romance 
as sore tionhle doe& Let him feel the possibility of 
his being lost and left, or of some of his fiunilj being 
lost and 1^ nnsared^ and as the blind man died 
* Jesos thou Son of DaTid have merer on me/' as 
the woman of Canaan cried " Lord help me," he will 
crj. In spite of remonstrances and disconragements, 
he will praj, and praj again, in perhaps the same 
repeated, monotonous words of miserable want 
Hark how Christian men praj in a season of reyiyal, 
and compare with that how they praj at other 
times, and the difference between what is the earnest 
cry of need, and what is the more stately prayer of 
mere dnty will be very apparent. 

2. Trouble makes prayer imporhmaU and hcid. 
The examples last mentioned indicate thisw We be- 
come dauntless and perscTering because we are in 
earnest, and because we speak from a feeling of real 
want It was a widow, a lone and friendless woman, 
that in the parable went so often to the unjust judge. 
Jacob was utterly helpless when he clung &st to the 
angel that wrestled with him, and said, ^ I will not 
let thee go except thou bless me.'' This transac- 
tion of Jacob's wrestling is often misunderstood, and 
supposed to teach something with regard to prayer, 
like what was spoken of by the Lord when He said, 
" The kingdom of heayen suffereth violence, and the 
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violent take it by force/' But looked at in the 
light of Jacob's history before and after, the wrest- 
ling is rather to be regarded as a struggling against 
God's angel, symbolic of, and corresponding to what 
his life had been previously — a continued effort to 
have his own way, and to add his policy to God's 
plan — to assist by his craft the counsel of the Al- 
mighty. After the night-long struggle, and as the 
day began to break, the strange '* man " touched the 
hollow of Jacob's thigh, and the limb was dislocated ; 
he was rendered perfectly helpless for further 
struggle, corresponding exactly to his helpless con- 
dition as exposed with all his family and substance 
to the threatened attack of Esau. Jacob then dis- 
covered that the stranger was the Lord, and there- 
upon he wept and made supplication to Him, and 
laying hold upon Him with the grasp of despair, he 
said, " I will not let Thee go except thou bless me." 
In his utter need and helplessness he cast himself, 
with what might be called desperate resolve, on God, 
and out of weakness he was instantly made strong. 
" As a prince he had power with God and with men, 
and prevailed," at the very time when he was made 
a cripple for life. Weakness is strength as to pre- 
vailing with God, and God's Israels are commonly 
life-long cripples; there is constantly something 
about them to remind them that they are feeble and 
fading flesh. 

Prayer is called a knocking at God's door. If we 
are really needy we will knock, not merely from a 
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sense of duty to show our loyalty and obedience, but 
we will knock as a beggar does, to obtain alms. We 
go to call on a friend &om a sense of duty, and we 
knock at his door. No one answers our knock, the 
door is kept shut ; or some one comes and teUs us 
that our friend is absent We are perhaps a little 
disappointed, and yet we are satisfied too. We have 
done our duty, and we do not return till it is quite 
convenient This is like the prayers of many : they 
are just this and nothing more. But another time, 
a wife or child, brother or sister, is taken ill, sud- 
denly and seriously ill. In our anxiety and alana 
we run and knock at the physician's door. It is 
night, the house is still ; there is no answer, but we 
knock again and again. If we learn that he is 
absent, we will hurry to where he is, or call for some 
other to help us. Here there is duty to be done; 
but there is more than duty and politeness in our 
errand, there is need and want of speedy help. 
Now like this is the true persevering prayer of the 
destitute. 

3. Further, trouble and destitution make prayer 
humble, and so lead to an answer. So long as we 
are proud, we would abuse God*s mercy if it came to 
us. We ask amiss that we may consume it on our 
lusts, and therefore we are not heard. A small mea- 
sure of trouble, or even a large measure of trouble, 
if unsanctified, may leave a man proud ; but when a 
heavy stroke comes, and the trial is really blessed of 
Gpd to work for good, the heart is humbled, the 
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demon of pride is cast out. Saul of Tarsus probably 
had stirrings of conscience about the truth as it is in 
Jesus, previous to his conversion. The words, " It 
is hard for thee to kick against the pricks," appear 
to indicate as much. But if so, pride overbore these 
convictions. When, however, the great stroke came, 
casting him down to the dust, his pride was broken, 
and he was truly taught to pray. And similar has 
the experience of many been. It was the heavy 
crushing stroke of God's hand, wasting our beauty 
like a moth, blasting and disappointing our cherished 
hopes, that made us sufficiently humble to really 
want and reaUy ask the glorious blessings of salva- 
tion; it was repeated humblings that made us con- 
tinue to prize and to pray for these blessings. Wil- 
ful prayer, which calls the stone bread, and asks for 
the scorpion or the serpent, saying, I must have it ; 
and proud prayer, which says, Except the stone be 
made bread I cannot be supplied or satisfied, cease 
at once under a sanctified visitation of God. We are 
willing for anything, anxious to receive the promises, 
and then our prayer is sure to be answered. 

4 Tea, in one way, trouble leads to faith in 
prayer, and so gives it power. We see best in the 
day of trouble how refuges of lies fail ; and as we be- 
hold how the grass withers and the flower fades, we 
discover the more clearly how the word of the Lord 
endureth for ever. If we feel ourselves drifting be- 
fore the blast of calamity, like some hapless vessel 
down upon a lee-shore to certain destruction, we will 
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cast out anchor after anchor to sta j and saTe our- 
selves from such a fearfiol fieitCL We will grasp pro- 
mise after promise; and in siM:h ciiciunstances the 
word of tmth will never he ntteilv taken oat of onr 
month. We will seize hold and keep hold, for very 
need, on some word of God. We will pray in &ith, 
and so prevail 

TTT , Tronbie and destitution hare tery speeki 
promises. The Bible is foil of them. *' When the 
poor and needv seek water and there is none, and 
when their tono:ue fsuleth for thirst, I the Lord wQl 
hear them, 1 the Crod of Israel will not forsake 
them," is one of manv. Indeed there is no class of 
persons to whom so many promises are made, as to 
the poor and the needy. The afflicted and the 
monming stand first among the fivonred, to whom 
Grod's love and mercv are readiest to go forth. Nor 
is this an arbitrary or inexplicable &ct; it arises 
natoraUy from the loving-kindness and compa;^on 
of (rod. This attribute of pity or compassion is not 
to be confounded with God's covenant love ; nor is it 
to be thought of, as it apart from justice and truth, 
it would of necessity manifest itself in blessings or 
benefits. But because God is very pitiful, so soon as 
ever the obstacles to the forth-flowing of His compas- 
sion are removed, it will of a certainty flow forth. 
It is not merely true that (Sod will hear our prayers 
notwithstanding our poverty and our need, but also 
tiiat He will hear and help because of the poverty 
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and need. The miserable state of the man who fell 
among thieves made the heartless priest and Levite 
pass by on the other side, but it was the same 
wretchedness that induced the good Samaritan to 
stop and help him. The Lord does not in this para- 
ble commend to us a pity and compassion different 
from His own. " Be ye therefore merciful, as your 
Father which is in heaven is merciful" Judging 
from ourselves even, we may be perfectly certain 
that God's pity will secure the earliest possible an- 
swer to the prayer of need and misery. 

Close and intimate, therefore, are the relations be- 
tween our destitute case and the answer of prayer. 
If God's children ask the question, when they prayed 
most; if they ask the further question, when they 
prayed most earnestly , most importunately, most per- 
severingly, most humbly, and most believingly ; and if 
they go on from that to inquire when they had the 
most abundant and most undoubted answers to 
prayer; the reply to all the inquiries will be. In the 
time of trouble. 

Ought we, then, for the sake of the answers to 
prayer, to desire trouble or long for affliction? 
Surely not. Trouble is God's rod ; a means of grace, 
indeed, but a means of grace which He keeps in His 
own hand, and which He alone has wisdom rightly 
to employ. But let us learn when trouble comes to 
improve the opportunity and to pray. 

And, further, inasmuch as it is not so much the 
trouble as its residt in a sense of spiritual pomTtv^ 
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and need which prepares the way for obtaining an- 
swers to prayer, there are means which may be taken 
to quicken and keep alive this sense of need, which 
no Christian ought to neglect. Need may exist 
without being much felt. It is when we feel need 
that we will really offer the prayer, and obtain the 
blessings promised to the destitute. 

Much may be done to cherish this sense of need. 
We may betake ourselves to solemn meditation and 
thought, bringing ourselves near to God, and letting 
the light of His holiness fall upon us, while we cease 
to compare ourselves with ourselves, and are not 
afraid to let our defects appear. 

Here, too, God's ordinance of fasting is of great 
use. In the Word of God prayer and fasting are 
often mentioned in conjunction ; and, if we have no 
precise or express precept binding us to fast, we have 
the example of all the saints in all ages to show its 
value toward true holiness and toward true prayer. 
Fasting from time to time greatly helps to keep the 
body under, and bring it into subjection to the spirit; 
it helps to make the mind clear, and so to fit it for 
the highest and most concentrated efforts in medita- 
tion and prayer. Fasting is little in itself : it is not 
a grace, nor even in the highest sense is it a means 
of grace ; but it is very important as a means to a 
means. Let it not be despised on this account. 
Money is but a means to a means, yet who despises 
money for that reason? Fasting has its place in 
Grod'5 Word and in the history of true piety in all 
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ages. If in the comparatively simple days of the 
New Testament saints, we find that it was practised 
by the earnest, toiling men who founded the Christian 
Church, surely in our times of artificial life, of luxury 
and self-indulgence, it cannot safely be dispensed 
with. Amid the hurry, and bustle, and self-seeking. 
Christians will not reach great heights of power 
either in spiritual thought or prayer, unless from 
time to time they humble themselves and fast. We 
are needy enough if we only knew it ; and wise were 
we, if we only sought to know it more and more. We 
would escape many rebukes and chastisements. We 
would for ourselves and others ask far more, and 
also obtain far more than, alas ! commonly we do. 

THE CRY OF THE NEEDY. 

The flight of Noah's dove in search of rest, 
The groping of an infant for the breast, 
The struggle of a drowning man for life, 
Are not more natural than the constant cry 
Of men in misery to Heaven high, 
To help them in their dark and dreadful strife. 

And shall this weary cry to God be vain ? 

Can time alone alleviate the pain ? 

Is numb indifterence the only peace 

To which these troubled souls may hope to reach ] 

Or would you call it comforting to preach 

The dreary hope of death to bring release ? 

Not so, not so, our inmost being clings 
To hope of better, higher, happier things ; 
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To no wild chance, nor fierce remorseless f ate^ 
But to a God who hears and helps us now. 
In tearful, hopeful eagerness we bow ; 
Our God is love, kind and compassionate. 



A STRUGGLE. 

I have leam*d a lesson in anguish, 
It is written with the pen of pain ; 
Time cannot the legend extinguish, 
And I need not be taught it again. 
Shall I ever be taught it again ? 

I have leam'd it sadly and slowly. 
Though I knew it as truth before ; 
It is now experience truly, 
And I need not forget it more. 
Shall I ever forget it more ? 

This thing has experience spoken, 
That I 'm weak, and poor, and vain ; 
My pride has been humbled and broken, 
And it never need rise up again. 
Will it ever more rise up again ? 

I prayM in my want and my weakness, 
Till the thirst of loy soul was allay' d ; 
And the water of life in its sweetness, 
Flow*d forth from the rock as I pray*d. 
Shall I ever forget how I pray'd ? 

But still in my heart there is burning 
A doubting, a trembling, a fear, 
Of the terrible past returning, 
Lest my passion and pride reappear. 
Will they ever more reappear 1 
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In my first love I clung to the Word, 
As in paradise Adam loved Eve, 
I simply believed when I heard ; 
It was sweet to rejoice and believe. 
Was it wise to rejoice and believe 1 

And I cling to the promise to-day, 
As in misery Adam loved Eve ; 
I love, and I can 't go away ; 
But then, can I say, I believe ? 
Yet why not most fully believe ? 

Yea, why not believe and rejoice ? 

For faith is the fountain of joy ; 

Why flee from the Good Shepherd's voice, 

As if He had come to destroy ? 

But has He not come to destroy ? 

No surely ! a thousand times no ! 
But to seek, and to save, and set free. 
I will hope then, however brought low. 
For the promises reach even me. 
Yes ! do they not reach even me ? 



CHAPTER X. 

DELAY AND DENIAL. 

** He answered her not a word." — Matt. it. 28. 

** And He spake a parable unto them to this end, that men ought 

always to pray and not to faint."— Luke zviii. 1. 
"Let it suffice thee; speak no more unto Me of this matter.**-- 

Dedt. iii. 26. 

When the answer to prayer is delayed, it is com- 
monly the duty of those who pray to persevere and 
become importunate, as many exhortations and 
examples of Scripture clearly show. Yet there are 
limits beyond which importunity ought not to go. 
Delay is often not denial ; it is but designed to be a 
whet to spiritual hunger, which will make the craved 
blessing sweeter when it comes. Delay, however, 
may amount to denial; especially, when combined 
with other circumstances, it may indicate distinctly 
that it is not the Lord's will to give the precise thing 
prayed for. It is of great importance, therefore, to 
be able to distinguish between mere delay and real 
denial, in order to know when to pray on with 



DELAY AND DENIAL. 131 

eagerness, and when to desist in humble submis- 
sion, 

I. The saints of God are generally too ready to de- 
sist and be discouraged. On that account the Scrip- 
ture is so full of encouragements to persevere and be 
importunate. By the two remarkable parables of 
the widow continually coming to the unjust judge, 
and of the man disturbed at midnight with the re- 
quest for three loaves, the Lord Jesus seems to have 
taken special pains to impress upon His disciples the 
value of importunity and the certainty of its ulti- 
mate success. In both these the argument as to how 
God would act is a fortiori,-— ^^ how much more," — 
and it is applicable with a force that is all but infi- 
nite. 

There are many examples, too, of importunate 
prayer being successful. The prayer of Elijah for 
the rain was such an instance of importunate and 
successful prayer. The prayer of the disciples at 
Pentecost for the Holy Spirit was another instance 
of the same kind. But we have perhaps the most 
remarkable example of all in the case of the Syro- 
phoenician woman; and doubtless Christ's dealing 
with her was intended to teach the lesson of praying 
without ceasing, so long as a vestige of hope remains. 
Her case has been already referred to in the way of 
showing how, without any promise or precedent to 
go upon, she really manifested great faith in refusing 
to be discouraged or to abandon her quest. "Ko^ V^\* 
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it be remarked that it shows how true faith, con- 
joined with a deep sense of want, ought to stir us up 
to importunate asking, and keep the believing sup- 
pliant continually coming till his desire be granted. 

To one class of petitioners particularly, the ex- 
ample of this poor woman affords special encourag- 
ment to perseverance. Parents who pray for their 
children; especially when they pray for their spiritual 
welfare; Christians wha pray for their unconverted 
friends, or who see the desolations of the unbelieving 
world, till their spirit is stirred within them, and 
their love to the lost drives them to pour forth their 
complaint to the Lord, are here taught to pray on 
and not forbear, though for a long time there be little 
apparent t^feult. The temptations to desist in such 
a case are many. The more we see the danger and 
misery of those dear to us, the more hard to bear is 
the disappointment of delay, and the more heart-sick 
we become while hope is deferred. At such a time 
rebellious thoughts against God are apt to arise. 
Sometimes it may seem as if men were kinder than 
God. Perhaps the disciples of Jesus appeared kinder 
than their Master, when Ihey interceded and re- 
quested Him to give this woman of Canaan her ask- 
ing and send her away. But nothing is more clearly 
taught by hei* case than that such thoughts are in 
every way wrong; both false in themselves and 
without excuse after all the manifestations of His 
mercy that the Lord has given. To give way to 
tbem 13 not only sin, but folly also. She may have 
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felt unbelieving and desponding thoughts rising 
within her. We can hardly imagine how it could 
be otherwise in the face of so many rebuffs — but she 
did not desist from praying ; nor ought we, whatever 
similar misgivings may assail us, or howsoever long 
we may have to wait. It does not admit of a doubt 
but that from the beginning the Lord Jesus intended 
to grant her request. When we look to the whole 
narrative, it would seem that He left the land of 
Gennesaret and came to the coasts of Tyre and 
Sidon on special purpose to afford her help. We 
read of nothing else that He did in that district 
To bestow blessing on her, therefore, seems to have 
. been the very object of His visit; and though at the 
beginning His wojrds were hard to bear, yet in the 
end His answer was most gracious, even beyond 
what could have been her utmost expectation. Truly 
to her delay was no denial. Nor is it to us, when 
we go to the Lord on like errands. No amount of 
delay should of itself be sufficient to cause us to de- 
sist. He may design most abundantly to bless us, 
though for a season — even for a long season — He let 
us alone. "He will avenge His own elect, though 
He bear long with them." 

It is not to be supposed that God delays answer- 
ing the prayers of His people without good and suf- 
ficient reasons. Sometimes they may be known to 
us ; at least after the event we may be able to dis- 
cern them, but at other times they may be hidden, 
and our trial in having to want and wait m^a^ V^^ ^^^Jsjb 
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Job's trial, which while it lasted was to him inexplic- 
able, and the harder to bear because inexplicable. In 
the woman of Canaan's case, the reason for delay was 
partly that Christ was not tlieu sent but to the lost 
sheep of the house of Israel, and partly that the 
delay was necessary for the evoking, the exercising, 
and the increasing of her faith. The first of these 
considerations she could not have much idea of; 
even the last she would discover only after the trial 
was over and her prayer answered. But we may 
learn from Job's case, from this woman's case, and 
from many others parallel both in Scripture and in 
daily experience, that, if trial continue for a time — 
even for a long time — there is reason for it. And if 
the trial be that God is silent unto us, that our ear- 
nest cries and tears seem to be of none eiBfect, we 
may assuredly gather that there is reason for the 
Lord's silence ; good reason, which in time we may 
know, but which exists, even though we never be 
able in this world to discover it. No doubt, as has 
been noticed before, it will always be wise in such 
circumstances to inquire whether any sin — any lust 
or sinister end be standing in the way of our getting 
the blessing, that, if such be the case, we may hum- 
ble ourselves and repent. But whether we make a 
discovery of special sin or no, we ought above all 
things to seek, under the trial of delayed answers to 
prayer, to exercise faith and patience. Ordinarily 
faith and patience will manifest themselves in perse- 
verance, or even in "crying the more a great deal," 
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for thus in all likelihood we shall best fall in with 
God*s plan of mercy toward us, and bring our days 
of want and wearmess soonest to an end. 

II. There are, however, circumstances in which 
delay may amount to denial. When there are dis- 
tinct and definite promises to go upon, this will never 
be the case ; but in relation to things not particularly 
promised, delay, continued silence on God's part, 
especially if it be accompanied by certain other 
tilings pointing toward refusal, will certainly amount 
to denial Our prayers are heard and answered in- 
deed, but answered by the refusal of what we ask; 
and this refusal may be so distinct as to place the 
matter beyond all reasonable doubt. 

There are to be found in the Word of God several 
very distinct examples of earnest, persevering prayer 
for special things being refused. Moses* request that 
he should be allowed to pass over Jordan with Israel 
and see the good land was very distinctly denied. 
The Lord replied to his repeated prayers, " Let it 
suffice thee ; speak no more unto Me of this matter." 
When the Apostle Paul prayed for the removal of 
the thorn in the flesh, the angel of Satan sent to 
buffet him, the particular request was denied, though 
a promise of grace sufficient for liim was given. 
When Samuel prayed for Saul, after the time that 
the Lord had rejected him from being king, so far as 
we can see, his requests were refused. And when 
David prayed for the life of his sick child, that 
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request, though accompanied with bitter tears, was 
refused. When John the Baptist sent to Jesus a 
message from prison, which was substantially a re- 
quest that the Lord would interfere to help him in 
his distress, he got nothing in the way of outward 
help, whatever amount of inward consolation he 
may have derived from the reply which was given 
him. Even as to one matter, the passing away of 
the cup of suflfering, may we not say, that, in a 
sense, our Lord's own prayer was not answered? 
He was indeed as to that very thing " heard in that 
He feared," — that is, "heard in respect of His pious 
resignation." He obtained the deepest desire and 
will of His soul — namely, that God's will should be 
done; and His fainting and weak flesh was 
strengthened in order to the accomplishment of 
God's will. Yet we may say that, in a sense, the 
prayer concerning the cup passing was not granted ; 
and we know that in this case both the suppliant 
and the supplication were sinless. These things 
being so, need we wonder if now those who pray 
meet with refusals, and that some earnest and lawful 
requests are not, so far as we can see, granted? 
Christians now many a time know 'what it is to pray 
with poor success for the healing of some wound 
that is never healed, for the life of some dear friend 
who nevertheless dies, for the conversion and salva- 
tion of some souls, who, so far as we can judge, never 
really come to taste and see that God is good. 
Li several of these Bible instances the fact of 
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refusal was coTnTnunicated to the petitioner by the 
direct revelation of God; hut in others, as, for 
example, David's case, the refusal was gathered from 
the providence of God. When the child died the 
father saw. that his request for its life was not to be 
complied with. In our own time it is from the pro- 
vidence of God that we may expect to discover that 
God intends to deny us any of our requests ; but, of 
course, that providence is ever to be viewed in the 
light of the Word, and must be considered as in- 
cludini^f the multitude of our thouohts within us, as 
well as the multitude of events without us, if we 
would arrive at a correct conclusion. There are 
several different ways in which the fact of denial may 
be ascertained. 

(1.) We may see that the tJiing we have been asking 
is wrong ; and in that case every devout and holy 
soul will immediately cease to ask it. During the 
past struggle in America, for example, some, who at 
the leginning of the conflict thought it both 
patriotic and right to pray for the success of the 
Southern arms, might, as the war went on, become 
convinced that it was a struggle to perpetuate 
slavery and oppression, in every way wrotig and sin- 
ful ; in w hich case, of course, all pious men would at 
once desist. 

(2.) Or, our hearts may he dragon away from de- 
siring the special thing prayed for ; and in that case 
the prayer for it would cease to be the genuine 
expression of our desires. If prayer degenerate into 
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meaningless words, by that very circumstance it 
ceases to be oflfereA In the experience of all God's 
praying people there are many instances of certain 
things of a temporal kind, once eagerly desired and 
earnestly prayed for, losing all their charm and be- 
coming of no value. The change may come slowly, 
but as it comes they perceive and learu that God's 
will is not to give the once-coveted blessings. 
Gradually, therefore, their hearts become loosened 
from these things, and gradually their prayers also 
cease. 

(3.) Or a.i^ain, circumstances may become such as to 
show that the granting of our prayers is impossible 
without miracle. Death, or some other great change 
may intervene between us and our desire. The answer 
of God may thus be as clear as though with a voice 
from heaven we- were told that our will was not to be 
done. 

Indeed, there are manifold ways in which the 
watchful petitioner may find out whether his request 
is to be given him or no ; and if in some cases his 
desire be denied, he need not think that any strange 
thing has happened. It is part of the discipline of 
God's house that His children do not get their will in 
everything, in order that they may learn to submit 
to their Father s wiser and better will ; and whatever 
benefits come from suflFering in general, may be ex- 
pected to arise from this special form of trial 

III. But in those cases where the precise thing 
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prayed for is denied to believers, their true prayer 
is, nevertheless, acceptable; and it is not to be reckoned 
on that account vain and useless. God makes up to 
His children for what He sees good to deny them, 
by giving them special grace under the trial, and 
often by bestowing upon them better blessings tlian 
those for which they asked. 

When the petition of Paul for the removal of the 
" thorn in the flesh " was denied, the Lord said to 
Him, " My grace is sufficient for thee, for My strength 
is made perfect in weakness ; " and so great was the 
apostle's satisfaction with this promise and blessing 
that he immediately adds, " Most gladly, therefore, 
will I rather glory in mine infirmities, that the power 
of Christ may rest upon me/' And it is not only 
peace, patience, and other like graces that are be- 
stowed ; but often after a long delay, in addition to 
these, the very blessing itself, for which we prayed 
at the beginning, and for which we afterwards ceased 
to pray, is also given, in a higher way, and in a nobler 
form than that in which we originally hoped for it. 
When Moses prayed that he might pass over Jordan, 
the thing was at that time denied him, but better 
was given ; an entrance into the abodes of the blessed, 
to join the spirits of the just men made perfect in 
their rest. Even to his very dust was given what 
has been beautifully described as "the grandest 
funeral that ever passed on earth." 

" And had he not high honour ? 
The hiU-side for his pall, 
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To lie in state while angels wait 

With stars for tapers tall. 
And the dark rock-pines, like tossing plumes. 

Over his bier to wave, 
And Qod*8 own hand in that lonely land 

To lay him in his grave." 

But did not Moses in due time get even more than 
this ? Did not God answer his prayer to its utmost ; 
yea, far beyond his thought or hope, when He sent 
him, along with Elias, in glory, and seemingly in the 
body too, to meet Jesus on the mountain of the 
Transfiguration ? The spot was in all probability 
within the land and over Jordan. Better far was 
this, therefore, than the going over Jordan with 
Israel would have been ; and, though different from 
anything that he contemplated when he prayed, it 
was still an answer to his prayer in the precise thing 
prayed for. 

And so, when David's prayer for his child was 
denied, it was better than if it had been granted. 
Would not that child, if he had lived, been a per- 
petual memorial before all Israel of David's sin and 
shame ? The very refusal of the prayer was thejrefore 
a kindness. But when God gave him Solomon in- 
stead,, and, with the gift, a promise of even a greater 
son than Solomon, may we not say, that the old 
tearful prayer was answered ; differently indeed from 
the original desire and expectation, but exceeding 
abundantly and above the asker's thought ? 

In the same way it might be shown of others that 
God gave them in return to their prayers better and 
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higher things than they thought of, when He saw it 
good to refuse the very blessing asked. Though, in 
the strictest sense, such giving of better things may 
not be considered an answering of these prayers, yet, 
in a very important sense, it is nothing less ; and 
they who wait for God will not be slow to discern 
and acknowledge this fact, or to render thanks to 
Him for these manifestations of the good pleasure of 
His goodness. 

But we may ask, can God's people always calculate 
on receiving better, if their own special will as ex- 
pressed in prayer is denied ? We reply, they cer- 
tainly may ; " for we know that all things work 
together for good to them that love God, and to them 
that are the called according to His purpose." *' He 
that spared not His own Son, but delivered Him up 
for us all, how shall He not with Him also freely 
give us all things ? " Were there no good reason for 
refusing, we might always expect to obtain of God's 
love whatsoever we ask, and even more than we ask. 
Many a time the Lord shows His goodness by be- 
stowing His gifts in what might be called profusion. 
Abraham prayed for Ishmael, and God not only 
heard him, but in addition to that promised him 
Isaac. David prayed for life, and God gave him the 
promise of life for evermore. Daniel prayed for 
Jerusalem's restoration, and the Lord not only heard 
him, but opened to him, as to one greatly beloved, 
the splendid visions of what was to befall Israel and 
the world in tlie latter daySi Even so stiU, God'a 
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children may expect much— great answers to their 
poor and feeble prayers. Denial in some things they 
may look for ; but even as to these prayers they are 
bound to believe that, if offered in faith and left before 
God's throne in humble submission, good will come of 
them here or hereafter. 

Finally, there is nothing more needful, amid the 
discouragements of a careless time, than that all the 
faithful should lay to heart the old word of counsel, 
which has been the motto of so many of God's saints, 
^^ Pray vyithout ceasing^ When both the' wise and 
the foolish virgins sleep, it is a high honour to be 
among the wakeful few, on whose ears first shall fall 
the midnight cry, " Behold the Bridegi'oom cometh ! " 
" Blessed is that servant whom his Lord when He 
cometh shall find watching." 

Denials and refusals are not to be presumed before 
they are certain. Often unbelief errs in anticipating 
defeat, and sloth excuses itself from earnest, effectual 
prayer, on the plea that there is little hope of an 
answer. But since blessing of some kind is always 
certain, let the true-hearted " pray without ceasing." 

The power of prayer has never really been tested 
in the Church. Individuals have prayed with 
mighty eflFect. Twos and threes have also frequently 
prayed with great success. Yet how few individuals 
are there, and how few gatherings of two and three 
are there of whom that could be truthfully said? 
Notwithstanding all that has been written and spoken 
about prayer, notwithstanding all that God has done 
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to teach us its power and worth, notwithstanding the 
fact that all of us, who have been for some time be- 
lievers, have had our prayers answered again and 
agam, clearly and distinctly, yet the worth of prayer 
is nothing like generally uiylerstood in the Church of 
Christ. Does the Church at large pray with power ? 
Alas, no ! There is so little unity of desire, and so 
much meaningless formality, that notwithstanding 
our prayer unions and our continued public common 
prayers, the actual and effectual prayer of the whole 
Church is but like the feeble and desultory struggles 
of individuals here and there, rather than like the 
steady and united effort of a disciplined host. No 
true unity, however, is possible but **' in the Spirit ; " 
and the more that God's saints do individually, and, 
as they have opportunity, unitedly, pray without 
fainting or ceasing, the more do they obey the Lords 
will, and prepare for the day when the whole un- 
divided household of faith shall have access by one 
Spirit unto the Father ; and when in answer to their 
cry, He shall make " our wilderness like Eden, and 
our desert like the garden of God." 

WAITING. 

In weariness I wait and pray, 

As waits the restless for the day, 

Watching the still starlight ; 

As waits the soldier in reserve, 

While longing stirs through every nerve, 

To march and face the fight. 
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But while I pray and while I wait, 

I wait on God and not on fate, 

On God who pities me ; 

Whose will, whose way, whose time is best, 

Who won't deny my least request 

Longer than needs must be. 

Were spring to come before its time, 
And softly in our northern clime 
To burst the buds to bloom, 
Some killing frost or bitter blast 
Would blight upon the beauty cast, 
And turn our hopes to gloom. 

Were manhood's cares and manhood's fears 
To fill the heart in childhood's years, 
The little heart would break ; 
But yet, advancing stage by stage, 
The thought and work of every age 
We safely undertake. 

So now the granting of my prayer 
Is more perhaps than I could bear 
Or even understand ; 
But let me grow in " grace for grace," 
The answer in its time and place 
Will come from God's good hand. 

That hour in patience let me wait, 
Coming, not premature nor late, 
But as the morning light, 
When better far than I have sought, 
And better far than I have thought, 
God will give " what is right." 



CHAPTER XL 



CONFIDENCE. 



'' And this is the confidence that we have in Him, that, if we ask 
anything according to His will, He heareth us. And if we 
know that He hear us, whatsoever we ask, we. know that we 
have the petitions that we desired of Him." — 1 John v. 14, 15. 

The Lord Jesus said, "I know that Thou hearest 
me always ; " and every believer may say the same 
thing, provided he be walking in the footsteps of 
Jesus, praying as He prayed, and as He has taught 
His disciples to pray. The prayer of faith, the 
prayer in Christ's name, the prayer in the Holy 
Ghost, the prayer which is not hindered by lust, but 
which springs from a sense of need, is sure to be 
answered sooner or later. If it be for blessings pro- 
mised, in the very thing prayed for; and if it be for 
blessings not distinctly promised, either in the thing 
prayed for, or in something better. Such, as we have 
endeavoured to show, is the teaching of Scripture and 
of Christian experience. 

It will foUow that there should be a constant search 
and inquiry after answers to our prayers, a ready re- 
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cognition of them when they come, and thanksgiv- 
ing to God on that behalf. It is easier, however, for 
men to pray than to "watch unto prayer;" easier, 
especially, to pour out our complaints to God when 
trouble lies upon us, than to realise in faith that we 
are accepted and heard, and that, in some way or 
other, the return to our prayers is certain to come. 
It is to be feared that sometimes prayer is answered 
and the answer not perceived, because the suppliant 
has forgotten to look up and expect after he has 
prayed, or because he has in a measure ceased to 
desire the blessing before it arrives. In such circum- 
stances, thanks will not be given to God for His 
goodness, and the want of gratitude will prevent the 
bestowal of any further benefit. Lest we should fall 
into such evils, there are in the Word of God many 
exhortations to " watch unto prayer," to " look up " 
and "expect;" and the wise give heed to these 
counsels : they do look for answers, and they con- 
stantly find them, to their great profit as well as to 
their great delight. 

The man who understands by the teaching of the 
Word and Spirit of God, what it is actually and 
perseveringly to offer the prayer of faith, is in a 
position of great advantage for discerning and re- 
cognising answers to prayer when they are given. 
The wider and the deeper his acquaintance with the 
Scriptures and with the ways of God toward His 
praying people, the more easily will He be able to 
laiow, without the slightest doubt, that the Lord 
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has answered him, and to cast behind him the idea 
formerly referred to, that perhaps, after all, what he 
counts and calls answers to prayer are just events 
in providence, which would have happened at any 
rate. He will be able to tell that God answers him 
in another way than that in which heathen idols or 
popish saints are supposed to answer the prayers of 
their votaries. 

There are three distinct sources of evidence to 
which he may appeal, and from which proof may be 
led, as to any given event or blessing being a real 
answer to prayer. 

(1.) God's promises, upon which the prayer Was 
originally made ; orj Ood's dealings with His people^ 
as recorded in Scripture ; and God*s character there 
made known, to which he had respect when he 
prayed. He can compare the blessing received 
with these, in order to discover whether it be a true 
answer to prayer or no. 

(2.) Then he has the terms of his own prayer, his 
desires, his very words to remember and compare 
with the blessing received^ If the prayer has been 
importunate and repeated, this will be an easy thing 
to do; and by its correspondence with the fore- 
going prayer, the reality of the answer will be at- 
tested. 

(3.) Further, there is his present case, his special 
wants as known to God from the first, and seen by 
himself, not indeed, when he prayed, but now as they 
are met and supplied by the giftN^biQ\iG^o^\:ias»^^^ 
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— better met and supplied by what God has given 
than they would have been if he had obtained just 
what he asked and nothing more. If the gift of 
God correspond to these needs not only generally 
but precisely, it is another testimony that prayer 
has really been heard. And if, as is frequently the 
case, all these three lines of evidence converge on some 
particular event brought to pass in God's providence, 
or on some particular gift bestowed upon the sup- 
pliant, then only the blindest and most inveterate 
unbelief could reject the conclusion that God has 
really heard and answered prayer. 

Besides this, answers to prayer have often certain 
circumstances of their own, which distinctly declare 
their character. Many a time they come through 
the most wonderful combinations of events; they 
come notwithstanding the greatest unlikelihood and 
improbability, or they come through the removal of 
tremendous obstacles, so that the recipients are con- 
strained to say, Except the hand of God had been 
in this, it could never have been brought to pass at 
all. The answer, therefore, may carry with it the 
signs and tokens of its heavenly origin. 

And more, it may carry in itself— in its very 
nature, the stamp of divinity. It may be such that 
its very existence is evidence that it has come from 
God. The sunbeam needs no witnesses to prove it 
bright, or to attest that it is an emanation from the 
orb of day ; and there are things given in answer to 
prayer, that are in ttxemadvea so divine, so bright 
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with the glory of God, and so full of His power, that 
the soul receiving them needs none to tell whence 
they are, or how they have come. When, for ex- 
ample, after we have prayed and are looking up, God 
is pleased to reveal to us according to our petitions 
the evil of sin or the glory of Christ, when He gives 
the Holy Spirit in His quickening, illuminating, 
comforting power, who, that being filled with the 
Spirit, takes God's view of sin, or God's view of 
Christ, hating with the deepest hatred on the one 
hand, or being satisfied exceedingly on the other, 
can doubt that his prayer is answered ? Who that 
experiences the thrill of the new life passing through 
his being, and is able in the Spirit of adoption to cry, 
Abba, Father, can doubt that in answer to his prayers 
the Holy Ghost has come? Indeed, when one is 
living in the Spirit and praying in the Spirit, in very 
many instances the Holy Ghost testifies concerning 
the, gifts given that they are answers to prayer so 
clearly and distinctly, that the grateful soul cannot 
for a moment entertain the thought of doubting or 
disputing it. And while it is important, as against 
the insinuations of unbelief and the temptations of 
Satan, to be able to prove, in the court of conscience 
at least, that we have been heard, it will not often be 
needful for the Christian to be going through the 
process of proof. Not only will he frequently have 
this witness and testimony of the Holy Spirit that 
he has been answered, but as he becomes experienced 
in praying, and as by reason of use his senses are 
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exercised to discern spiritual things, he will the more 
readily and accurately recognise every return to 
prayer. He will come to have what may be called 
" an educated eye " for such things, and be able at 
once to discern the hand of God and a clear answer 
to his prayers, in circumstances where others would 
see only a common-place occurrence. 

Experience, too, will teach him that there are 
connexions between prayer and blessing such as the 
world or the worldly portion of the Church never 
dreams of He will come to know that his own 
prayer or the want of it has practical effect, that 
when his hands are up in prayer, Israel is victorious, 
but that when they are down in despondency or 
remissness, Amalek prevails. And so, sometimes at 
least, before an event come to pass, an experienced 
Christian will, within the limits formerly mentioned, 
be able even to anticipate how it is to be. By the 
liberty he has enjoyed, by the power he has had in 
pleading, by the nearness to God, by the quietness 
and recumbency of spirit with which he has been 
able to carry the matter at the throne of grace and 
to leave it with God, he may be able to feel assured 
that he is heard and accepted. That foolish and 
delusive expectations, leading, as we have already 
seen, to disappointment and unbelief, are sometimes 
indulged, is no reason why we should deny that there 
is an expectation which is neither foolish nor delu- 
sive. It is, undoubtedly, a great privilege of the 
more advanced saints to be able to rejoice in the 
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assurance of being heard, before the actual reply come. 
Only their chief endeavour ought to be not to antici- 
pate precise and particular answers before the event 
come to pass, but to live so conformed to Christ, and 
so to pray as He prayed, that they shall have the 
certainty that none of their words fall to the ground. 
In which case, they will ever be watching and ready 
to recognise God's goodness when He does open His 
hand to bless them. 

II. Qreat is the gain to the children of God when 
they distinctly know that their prayers have been 
heard. When they do so, they will heartily praise 
and bless God in a way that otherwise they could not 
do. When they do so, they will best enjoy and 
best employ the gifts which grace has given them. 

Nothing so serves to confirm and establish God's 
saints in faith as these realised answers to prayer. 
Every one of them is not only a blessing in itself and 
for its own sake, but it comes to be a seal of the cove- 
nant, proving the reality of the things most surely 
believed, and proving, in addition, that we who pray 
are accepted, and that no unforgiven sin stands 
between us and the light of God's favour. As the 
shadows of our offered prayers fall quietly over our 
soul, they prove to us both that there is a glorious sun 
in heaven above us, and that in aU his glory, and 
without any cloud to intercept his rays, that sun is 
shining down upon us. 

There is no form or extent of unbelief into which 
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Satan does not at times strive to seduce the people of 
God ; sometimes even to say with the fool, " There is 
no God ; " sometimes to doubt the truth of the Word, 
and the reality of the gospel revelation ; sometimes 
to abandon the simplicity that is in Christ for the 
more gaudy religions of human invention. When 
the devil and the world find the saints in distress, 
they frequently exult over them and say, "Where 
is your God now gone ? " What do your prayers and 
tears come to ? They bid them plunge into the 
vortex of worldly business and pleasure, and let the 
thought of eternity alone. They bid them leave the 
old Gospel for some poor formalism, with show and 
ceremony but without soul or life ; or they bid them 
doubt and despair of their personal acceptance and 
salvation, and never hope for anything but uncer- 
tainty here below. 

Now, every received answer to prayer is a testimony 
to us against all these insinuations, and a strength 
against all these temptations. Let even one message 
reach us through the electric chain of believing 
prayer; let the thing distinctly and undubitably 
come to pass in such a way that we know that it 
comes responsive to our supplications, and straight- 
way we know, as we before believed, that there is One 
to send it, and that the channel of communication 
between us ^nd Him is uninterrupted. One clear 
answer is a proof of both these things ; and many 
clear answers — answers daily received for years — 
constitute overwhelming evidence to those who have 
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hearts to receive it, "that God is, and that He is 
the rewarder of them that diligently seek Him." 
They show not only that God is, and that God is 
gracious, but also that our Gospel is the truth, that 
our faith is the faith of the chosen, that our prayers 
and worship are acceptable. The goodness of the 
channel is shown, as well as the grace of the Sender 
of these messages of mercy. And not only so, but 
every answer shows that at the time of receiving it, 
there is not retained sin or cherished lust barring or 
preventing our communion with God. God heareth 
not sinners, nor even saints in sin. " If I regard 
iniquity in my heart the Lord will not hear ; " " But 
surely God hath heard me," the Psalmist goes on to 
say. The answer to prayer showed that his sin had 
been taken away, since it did not interrupt his fel- 
lowship with Go*d. 

This evidence is valid, though it be not of a kind 
that is patent to the world ; for it pertains to a sphere 
into which the world cannot enter, and where it can 
by no means judge of anything aright. A thousand 
unbelievers may say. We prayed and were like BaaFs 
prophets, " there was neither voice nor any to an- 
swer;" but ten believers, who have in faith and 
confidence prayed and been answered, are quite 
competent to turn the force of their mere negation. 
Send one utterly destitute of musical ear into a con- 
cert of choral music, he may listen and hear it all, and 
report that it is a confusion of wild sounds, nothing 
but clamour. But beside him there sits one with 
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the true ear — trained, too, to appreciate melody and 
harmony in their wonderful capabilities ; he under- 
sands it all, it delights him exceedingly. Though 
there were thousands of the former class of persons 
to tens of the latter — ^though the men with music in 
their soul were in the poorest and paltriest minority 
— ^though they were voted down, and argued down, 
and laughed out of coimtenance, yet the facts would 
be unchanged, and they would not be persuaded that 
the majority were right, nor even shaken in their 
belief that melody was something more than sound, 
and harmony something more than a confused noise. 
Put a written letter into the hands of an untaught 
savage, or let it be inspected by a whole tribe of 
savages, and it is nothing. Still that hinders not 
but that, to the man who can read it, it may be 
bearer of good or sad tidings. We judge rightly 
therefore, that those who do know, who do hear, who 
do see, and who do understand, are competent wit- 
nesses that God answers prayer, though there be 
many whose eye never sees, whose ear never hears, 
and whose heart never understands the things that 
God hath prepared for them that love Him. Those 
who do pray and are answered, taste and see that 
God is good. They have the witness in themselves 
of God's goodness, and of their acceptance. - 

Nor is it only a small number of Christians who 
enjoy this privilege. Any true Christian may enjoy 
it Any man may put the matter to the proof, pro- 
vided he is qualified by believing to pray at all 
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Facts in science are established to the outside world 
by the testimony of certain competent persons, 
qualified to bear such testimony. Before experi- 
ment could be made to test or verify these truths, 
competency for the task is necessary. Any man, if 
properly qualified, may put the matter to the test ; 
but, of course, only if qualified — not any one at 
random. It is just so in this matter of the answer 
of prayer. The testimony of the qualified is just as 
valid in the one case as in the other. Even beyond the 
circle of earnest Christian faith, such testimony ought 
to be received ; but its validity is the same, whether 
it be received or no. 

It has long been the fashion for flippant and 
foolish unbelief to deny the efficacy of prayer ; and 
it is one of the commonest results of juvenile specu- 
lation to get into difficulties with regard to it. But 
more profound thought, not to speak of grace or 
spiritual enlightenment, will not be so ready to 
stumble. It may even, in some instances, when it 
is not entirely divorced from devoutness, work its 
way out, and emerge to light from amid the dark- 
ness of these doubts. Coleridge afforded a notable 
illustration of this. Speaking of God, in one of his 
earlier poems, he said : — 

" Of whose omniscient and all-spreading love. 
Aught to implore were impotence of mind.'' 

" This sentiment/' says De Quincey,* " he now so 

•" Lake Poets," p. 60. . 
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utterly condemned that on the contrary, he told me, 
as his own particular opinion, that the act of praying 
was the very highest energy of which the human 
heart was capable, praying, that is, with the total 
concentration of the faculties ; and the great mass of 
worldly men and of learned men he pronounced ab- 
solutely incapable of prayer." This witness is true, 
and in the last part of it, alas ! too extensively true. 
Many cannot pray, many pray and yet so that they 
cannot be answered, many pray so as to be sometimes 
answered, but not generally. But, nevertheless, there 
is such a thing as praying without ceasing, and 
receiving answers without ceasing; and they who 
can do this, and who actually do this, not only live 
in a happy state of constant communion with God, 
but they have also in themselves a daily witness to 
the whole truth of the gospel, and to their own 
acceptance, which no amount of unbelief around 
them can really touch. 

We do not, of course, allege that their faith founds 
itself first on such experienced answers to prayer. 
On the contrary, there must be faith before the first 
of them come ; but they do confirm that faith and 
greatly strengthen the fortner confidence in God. 
The principle which holds with regard to many other 
parts of the mystery of the kingdom, applies here : 
" To him that hath shall be given, and he shall have 
more abundantly." Faith adds to faith. It is sown 
in prayer, and a return of thirty, sixty, or an hundred- 
fold is gathered in the answers. Blessed truly are 
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they who, getting this gift — ^this talent and privilege 
of coming to God and asking what they will, do trade 
with their talent and use to good effect their Lord's 
money. 

It is a thing greatly to be deplored that many true 
children of God enjoy but little of the felicity of 
knowing that their Father hears them. Some of 
them, perhaps, can look back with sorrow to times 
when they lived in closer communion with God than 
now. There were more prayers and more answers 
to prayer in the days of their first love than now. 
Surely it is no good sign of any man's spiritual con- 
dition when an interruption of constapt communion 
with God takes place. If some dear friend far away, 
son, daughter, brother, or sister, be long, long in re- 
plying to our kindest letters, if at length for months 
or years no message comes back reciprocating our af- 
fection, however at the first resisted, the truth at length 
forces itself upon us that love to us has waxed cold, 
that other interests and ambitions, other hopes than 
any connected with us, have taken possession of the 
heart that was once all our own. Such is our case if 
we respond not to God's multiplied invitations to 
prayer ; it is because we have ceased to love, because 
we have ceased to care for His favour and fellowship. 
Such a state of soul is a state of great sin ; and it is 
a state of misery as well as of sin. A prayerless 
Christian is a miserable man ; he misses nearly aU 
the joys of the kingdom, while he dishonours God. 

But very blessed it is to return. &<i\s5L %\b5&^\5R>si^~ 
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slidings — ^to return and say, " Father I have sinned." 
Yea, to cry, Abba, Father ; to find the answer coming 
again certainly and constantly as we pray. Till this 
be our experience, there is less than complete con- 
fidence between us and God. " This is the confidence 
that, if we ask anything according to His will. He 
heareth us." But when we do reach this, our joy 
will be full, and our prayer will always turn to praise, 
as in the old Psalm :— 

" Oh let the Lord our gracious God 
For ever blessed be, 
Who turned not my prayer from Him 
Nor yet His grace from me." 



"HE HEARETH US.*' 

I know it, Lord, Thou hearest me, 

I know it for I live ; 
I know it for Thou givest me 

As God alone can give. 

On earth I find no resting-place, 

But in my want and woe 
I find Thy sweet experienced grace 

Get deeper as I go. 

My needed mercies daily given 

The tidings daily tell 
That ev'n for me the God of heaven 

Wisely provides and well. 

So, every time my prayer is heard 
Let me the more believe, 

My heart to higher hope be stirr'd 
The more that I receive^ 



)l 
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My doubt is deepest sin and shame, 

A poor return to Thee ; 
My faith gives honour to Thy name 

And happiness to me. 



LET US PRAY. 

We heard it in our home of youth, 
A household word from day to day. 

Our father read the Book of Truth, 
And closed it, saying, " Let us pray.*' 

We heard it in the village school, 
Stilling the din of talk and play. 

Each morning rose the voice of rule, 
" Now, silence, children ! Let us pray. 

We hear it in the house of God, 
The pastor's solemn summons say 

To all who walk the heavenward road 
Of humble worship, " Let us pray.*' 

We hear it when the bread and wine 
Our Saviour's dying love display. 

Over the sacred two -fold sign 
The word is spoken, " Let us pray." 

We hear it on the marriage morn 
Amid the bridal throng so gay. 

Before the life-long love be sworn. 
Or troth be plighted, " Let us pray." 

We hear it when on dying bed 

Our best beloved fades away, 
A word of calm when hope is fled, 

Drying our tears, is, '* Let us pray." 

We hear it, too, when Christians meet, 
In times of sadness or dismay, 
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Some precious promise they repeat, 
And, kneeling down, say, " Let ns pray " 

What does it mean, that common word, 
Repeated thus in every way ? 

Why do the saints with one accord 
Keep ever saying, " Let us pray ] " 

It means that we poor weary men. 
Be toil or trials what they may. 

Can rest on God Almighty, when 
Amid our weariness we pray. 

It means that we poor sinful men- 
Can on our gracious Saviour lay 

Our dreadful load of guilt and sin. 
If we the sinful really pray. 

It means that we, poor strangers here. 
Can every grief and fear allay. 

By casting on the Lord our care, 
If we the strangers really pray. 

It means that we, poor dying men. 
Can grow in hope as we decay, 

Yea, live in life eternal then. 
If we the dying really pray. 

What blessing can compare with this ? 

What other could its want repay ? 
The privilege itself is bliss, 

This very liberty to pray. 

Christians, pray and persevere ! 

Gladly the common call obey ; 
The hour is near when you shall hear, 

The last time utter'd, " Let us pray.'* 
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